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PREFACE

Soon after taking charge of the Asiatic Socicty as its General
Secretary, the veteran antiquarian Prof. Dr. Kalidas Nag hunted up
as usual with him the old neglected files of the Society and found out
among heaps of old papers a few valuable treasures one of which was a
eypescript of a fragmentary text of the Saddbarmapisndarika prepared
by the Russian scholar N.D. Mironov(=M.) He realised 1ts great
importance and asked mz to take up the responsibiliy of seeing it
through the press. The fragments werc mostly obtained from Sic
Aurel Stein’s collection of Central Asian mss. and were so few
that  their  publication would not have served any useful pur-
pasc unless one had before him a copy of the Bibliotheca Buddhica
edition of the text of Kern and Nanjio (1904), but as this publication
had been long out of prine, the Society decided to publish the whole
text (without the variant rcadings of the B.B. cdition) along  with
M.’s readings of the fragments. In the present text, the readings
have been given 1n the corresponding  places as footnotes marked by
M. without any emendation.

In 1934 a romanised and cevised edition of this texe was published
by the two distinguished Sanskritists of Japan, Wogihara and Tsuchida,
This cdition was a great improvement upon the original and hence the
present text has been based mainly on these ewo cditions  of the
text, the diffecences being indicated in the footnotes by B, for the
Bibliotheca Buddica text and by J. for the Japanese.

When this book was half printcd, a mucrohlm  copy of the Ms. of

this texe, discovered at Gilgie, came into my hands but as the Socicty

was not prepated to delay ics publicacion any longer, its readings

could not be incorporated 1 the preseac cdition. It is hoped that a

supplement giving the new readings will be publishcd in the near future.

The Society was good cnough to cngage Pandic  Ramdhone
Bhactacharya Asst. Lditor, Sihitya Pansat Patrika, to assist me in

publishing this text and [ must thank him for revising the proofs.

July, 1953,
Asatic Society,

NALINAKSHA Dutt
Calcucta. :
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INTRODUCTION

The Saddbarmapundarikasatra 1s onc  of the most popular
cacly texts of the Mahiyanists. It was adored as a deity i
pursuance of the directions given frequendy in the text iwselt (vide
e.g. p- 279). It formed the main scriprure of afew Chinese and
Japanese Buddhist sccts, particularly the Tendar and Nichiren sects of
Japan, and it is recited mn all cemples of the Zen (Dhydna) sect. s
great popularity 1s also evinced by the face thac 1ts mss. so far
discovered in Nepal, Central Asia and the neighbouring  regions are

the oldest and the largest 10 number.

The Nepalese /l’ixmu.fcn/)u

Many copies ¢f the Nepalose  manusenpts ot this teat e
avatlable 10 the Libracies of the Last and the Wese,

There are i the Asntic Soaety, Calentta, thice mss. procured
from Nepal.  The oldest of these 15 noticed by R. L. Mitra 1 hus
Nepalese Buddhist Literatwre (p. 203) while the otha two mss,
collected by H. P. Saser are desciibed by lim - s Catalogne of
Buddbist Mangscriots (19175, These mss. are not vay old, bemyg
coptes made m 1751-12 AC

The two carliest and the bese manuscripts of this text are preserved
i the Cambridge Umiversity Library. One 1sa copy of the year
1036-37 A.C. and the other ot 1003-4 A.C. There ate other mss. ol
the same texe, all described by Bendall o his Catalogue of the
Buddhist Mss. n the Cambridge University Library (1883).

Another old ms. of this text 1s preserved in the Briush Muscum,
London. It belongs also to the 11th or 12th century  (vide Bendall's
Catalogue of the Sanskrit Mss. in the Brtish Museum, 1902).

There are three other mss. of this text, one preseeved i the
Library of the Royal Asiatic Socicty, London, and two in the Bibliothe-
que Nationale, Paris; thesc three are not very old, being of the 18th
century.

All these mss. arc procured from Nepal; hence except some readings
here and chere, there are no fundamental differences.  The older mss.
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of the Cambridge University Library and c¢he British Museum offer
better readings and are more reliable.

Central Asian Manuscripts

It 1s remarkable that apart from the mss. procured from
Nepal, a number of fragments of very old mss. of this text has been
discovered in  Central Asia, Eastern Turkestan and Gilgit (Kashmir)
and collected by Sir Aurel Stein, Mr. N. Th. Petrowiski, Count K.
Orani and H. H. Sri Hari Singh, Maharaja of Kashmir.

Kern examined the fragments collected by Petrowiski from
Kashgar.  These contained about two-fifths of the whole text
written in Calligraphic Gupta scripe.  About the characteristics of this
ms, find, Prof, Kern writes, “it is much more prolix, and in the
metrical parts, the verses followed often a different order but the most
striking difference is in the language of the prose parts of the text™
and there are “more Prakritisms and wrongly Sanskritised expressions
than those in the Nepalese mss.” This last remark of his is substantiated
by a list of variants collected from Petrowiski and Nepalese
mss. (vide Preface to his edition).

In Hoernle’s Manuscript Remasns of Buddhbist Literature found n
Eastern Turkestan (abbreviated as MR) there are three fragments of
the mss. of chis text found at Khadalik, one edited by F.W. Thomas
and the other two by Luders.  The former is written in Upright Gupea
script and contains the end of the 15¢th and che beginning of the 16th
chapter (vide p. 214, vs. 23 to p. 216, . 21) while the latter two
written in Upright Gupta script of the Calligraphic type contain a
pottion of chaprer X[ (vide p- 171, L. 25 w0 p. 173, l. 21) and of
chapeer XII (vide p. 176, 1. 13 to p. 177, 1. 12). Liders has made
an exhaustive study of the palecography and orthography of
the mss., and compared them with the Nepalese mss. From the
divergences noticed by him in the additions or omissions or Sanskri-
tisation or arrangement of words of the Central Asian and Nepalese
mss., he arrived at the conclusion that “both (Nepalese and Central

Asian manuscripts) must have dcvclopcd from a common source”’

(vide AIR., p. 157). In his opinion there were two recensions of the
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original text. He attributed great antiquity to the Central Asian
fragments and held the opinion that the original text ““was written in
a language that had far more Prakritisms than either of the two
versions,” and he went even so far as to say that he was “inclined to
believe that the original was written in a pure Prakric dialect which
was afterwards gradually put 1nto Sanskrit”, though he admitted that
before the discovery of the Prakric version it was rather risky to make
such a statement.  He  furcher suggested on the basis of the
use of the vocative plural ‘kulaputribo’ that *the original text was
written, if not in pure Magadhi in a mixed Sanskrit which was based
on that dialect” (MR., p. 161-2).

In Stein collection there 1s a large fragment of a ms. of this text
found at a spot about 8 mules north of Khadalik, It comprised 34
folios writcen in Upright Gupta characters. A few lcaves of this
ms. were edited and published by L. de la Vallée Poussin in the JRAS
1911 (pp. 1069-77) contaimng the stanzas 1.41 of chapter XI
(vide pp. 165-8) ending  with the words  Saddharmapundarike
mabavaspulyasitraratna stipadarsanapanivartto namarkadasamah
samaptah. This shows that in this ms. the subscquent portion of
chapter XI' (vide pp.168-174) has been omitted or deale with as a
separatc chapter.  The Chimese translations  of  Dharmaraksa and
Kumarajiva also agreed with dus particular ms. of Central Asia on this
pone, and this was noticed by Kern in his edition of the text (vide
p- 256 n). In the Chinese translations, the omitted  portion appears
clsewhere as a new chapeer called ““Brahmaciri-parivartta™ in- Dharma-
raksa’s version and as **Devadatta-parivartea” 1n Kumirajiva's version
(vide JRAS 1927, p. 273). Hence it is cvident that in the  division
and arrangement of chapters there were some divergences in - the carly
Central Asian mss. In regard to this chapter, 1t should be observed
that the Gilgic ms. follows the Nepalese mss. 1. c. it retains the latter
portion of chapter XI and does not separate it as a new chapter as has
been done in Dharmaraksa’s and Kumirajiva's translations.

In this Central Asian ms. appears also the whole of chapter
XIl (vide pp. 175-179) closing with the words: Saddbarmm
darike mabavetulzasﬁtmmme utsabaparivarito  nama  dvadasamah
samaptah”.
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The discrepancies in the wordings of the titles of the above
mentioned two chapters descrve our attention, e.g. pundarike and
pondarike, vaipulya and vetulya, ratne and ratnai.  The question
arises whether these differences were due to the carelessness of the scribe
of an improvement in the Sanskritisation of the title of chapter XI.
The latter reason appeats to be more plausible.

[n K. Oan’s collection of Central Asian Mss., chere are
56 fragments of three mss. of thus text as has been ascertained by
Mironov and all these are written in Upright Gupta scripe of the
Indian varicties of the sth century A.D. and contain portions of
chapter  XIX-XX. There are seven fragments written 1 Calligraphic
Gupta script. All these have been studied by Mironov who has
also examined the question of relacionships of the various Central
Astan and Ncpalesc mss. as also their Chinese versions (vide JRAS
1927, pp- 252-279). His findings are as follows:

() Mss. written in Upright Gupta script belonging to the
sth century A.C. are more archaic and older than the
mss. written in Calligraphic script which are attributed
by Hoernle to the 7th century.

(1) Mss. Cnlligraphic script are. much older than the
Nepalese mss. and contain more prakritisms.

() There were different sets of m:s. i Central Asia and the
language of the different sets 1s not exacely the same.

(v) There 1s a commonness in the mss. written in Uprighe
Gupta but all these mss. differ morphologically from the
mss. written in Calligraphic style.

(v) The mss. in Upright Gupea contain more prakeitisms than
those in Calligraphic script and were written 10 a language
ncarer to the Prakric in which the orignal was composed
as suggested by Liiders.

(vi) The process of Sanskriusacion in Central Asia was different
from that in Nepal.

(vit) The mss. written in Upright Gupta scripe belong to the
sth or 6th century A.C.  This opinion is held by Hoernle
also. The mss. written in the Calligraphic style belong to
the 7th cencury.
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Gilgit Manuscript

The manuscript of this text discovered at Gilgie  (Kashmir)
written on handmade paper in Upright Gupra scripe is the largest find
and covers almost three-fourths of the texe. There were in this
collection two mss. Some of the leaves of these two mss. passed into
the hands of European scholars from the site and were published
in the Journal Asiatigue (January-March 1934) as also three leaves
by W. Baruch in 1938 under the ade “Beitrige zum
Saddharmapundarikasiitra”.  The contents of the leaves published
by Baruch arc also found m the Kashmir collection.  The number
of leaves of the Gilgic ms. 1s about 150, many of which are damaged,
and a few beyond recovery.  These contain roughly the following

chapters of the text :—

Chap. T & II (about onc thied)

. I (Laeter part)
IV&V (fiest part)
" VI (last part)
v VI (first pare)
IN & X (Nil)
» XI (lateer part)
XII (wholc)
v XTI (beginning)
XIV & XV (large pottions)
XVI & XVII (Nil)
XVIHI-XXII (large portions)
XXV-XXVII (large portions)
This ms. contains the concluding line giving the names of donors of
the ms.

Baruch has made an cexhaustive study of the three leaves of
this ms, along with their Chinese translations, from which a fair idea
can be formed about the characteristics of the ms.  He thinks that
this ms. belongs to the gth or 6¢h century A. C,

On a comparison of many leaves of this ms. with the present text
it appears that 1t agrees with the old Nepalese mss. to a large extent,
The readings of a few stanzas which are found in the mss. deciphered

2
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by L.de la "Vallée Poussin and myself are reproduced Vbelow for

giving an idea of the relation existing between the mss. The ms. of
Baruch agrees with our Gilgit ms, in every respect.

La Vallée Poussin’s reading of our text, p.165 (vide JRAS.,
1911, p. 1071-2) is as follows: —
TgFERAIRGIAG @ a8 wafr 2afa @)
afg afg’ wesfa w@Rd: ggdw’ 9 advem™

sfgamg vaw frarase fafay paaag i
qftfrgdtf [gg] asdatay vduzd asdzafimg o

A T AW qg ARANA GEERA 9 TFRATH: |
A 9d(z)a@ Fa7 wTan, : kT A2y &9 faArEag o

=i qafy asawfa aq W)z awaewy q< |
ggrar afed qgdgdt aq ey (] ad@et o

vy g[3r] fasigard ag@eg agenza: |
gFifaar ¥ ag geaqearT, wigaaq affar o

QR IAGFAT AT A Fd JEW 37 ¥ a0

@ T 3% fera s gagfa Qafa 3da aan o
gaqaRdy wasawfa fMgaaeaha: fTamahn
ghifea Qteafeq = fagwa’ gargst ar 99 w=aa )

=) AgR 7ug g sa9d AFFam aifad
37 {4 qR8a adgar A1 T17ea 7 fagwan |

aw fagafen & fa wdeais qrda |

fasl sqrgxg a1 AT @1 aFgan | )

q [R] [ 9 g% myawa gfa

fagard »Qqaea [sa]amd 7 F=6f7 0

wg AR agq [garw )1 f2[ V] Fe@ agsEg )
sqgary AR faarmsar 9 Iqag wafasd swifaga o

% [¢] 7 I wfa ¢fva w31 e fom =amge
Q wegfa few ko fa’ s wifa (73] s o
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4 7 3 wa A fGfafaa awfa ARE ag
darfy g g waw (a]w Bar AT qATHIAT 1

%E T o §f Fgafer woai N 7 fua qERET
@& 7 7= agarmEE: 3 wat JaagaERiziy o

The Gilgit manuscripe reads as follows:—

(1) sgmeRaRfagaft @ aw safy iy g
af§ aff w=gfa vagan glg @ 1@ AfaeT: o

sfgaiaa famsa faifad gdad 2310 (2)@a
qfefagaldr 3 A7am wATAAR AITmENY

gt T 79 /A WAL qganan 39 axaifad:
¥ udraer 97 wmae affagd 9 39 2 (3) A9

sy i e a9 AR AWEIT AL
agHRmRg A7 4 a7 fafgy vdddh: o

w9 3719 fadizad’ agAEaEat (4) az@E: )
agifaar A aq agaan AT o 7

wArREt IAJFAT 54 N F4 gRMFY IAFAT
@ 7 3@ fera maan g ga 79 99 (s)ufa: o

gAgARZ HafaEn fazmaeafy fAaaElg
nifa fagfea o1 fagwid gAITAAT ZAFTRTH 1

w=q) /A Taq femyg iama Arsf (6)aFEg
3 g} qfega aaaan T @A g AITAL 0

an 7 aftfagaes 2 o T 1T 3
fs’ sqrgaai @19 @rEATyT |@gAg |

eftfaid R g Wy (7) @ gl
fegms udiver saaad #7200

wg A 4 agat ¢F 9 3 NizQ [T apwan
sqqqry v fraes gy 7 3ang Ak a0 (8)faga o
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%g 7 A7 wfy (AR a3 PIAET T FEY:
9 =gt feufafzarg faa’ yoard sdfaadasm o

4 T 3 g @ [ar) a1 fafafaar i o (9)FA i )
Aify qutr fagar wAeTH FAT WAL gATHGAT

=g T 791 33 Waaka amEiy N fd Qe
@ 7 77 agawar 3 s(n)ar Jaagaafzii o

To complete the above account of Central Asian mss. we should
tefer also to the find of the fragment of an Uigur-Turkish ms. dis-
covered by Zakov in Turfan. It contains chapter XXV of the text,
which eulogises Bodhisattva Avalokitesvara.  This text was cdited and
translated into German and published by W, Radoff in the Bibliotheca
Buddhica Series in 1911.  The chapter on Avalokitesvara was read
widely and was regarded as a separatc treatise. It was very likely
meant for the lay Buddhists who were acquainted with the Uigur-
Turkish dialect only. This also proves the great popularity of the

treatise amony the common people.

The Chinese Versions

According to Nanjio there were eight or nine translations of this
text into Chinese, of which three only are available, the carliese (286
A.C.) is of Dharmaraksa who was a Yuch-chi born in Kan-su pro-
vince and was educated in the western region where he learnt as many
as thirty-six different languages and dialects; the nexe (400-2 A.C.)
n point of time is of Kumairajiva, the famous Buddhist monk of
Kucha, who was taken to China (383 A.C.) where he translated several
Buddhist works into Chinese.  The third translation (6o1 A.C.) is of
Jnanagupta and Dharmagupta who were Indians and whose translations
follow the Nepalese mss.  In the preface to the third translation, there
are references to two originals of this text, one of whi®h was the basis
of Dharmaraksa’s translation written on palm-leaves and the other in
the scripe of Kucha, which was the orlginal used by Kumarajiva.
The writer of the preface points out some differences between the two
carly Chinese versions in the contents of chapters V, VIII, X and XII
and then remarks that both the versions omit the githis of the
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Samantamukbaparivarta (vide pp.294-6) and place the Dharaniparivarta
atter Samantamukbaparivarta.  He added the very interesting remark
that *‘the omission of the gathis in Kumarajiva’s version of chaps.
X1l and XXV (XXIV in our text) had since been filled in by some
wise men, whose example [ wish to follow *’(Kern, Transl, Intro. xix,
xxi).  These gathis appear also in the Gilgie ms. and hence it
1s apparent that such additions of new compositions were not an

uncommon feature of the old Buddhist mss.

Gilgit Mss. of the present text and the Samidhirdjasiitra

On a comparison of the Gilgie ms. of the Sumadhrijasitra with
its Nepalese mss. 1t 1s found that a large section of the prose portions
does not appear in the Gilgie ms. (vide my Gilgie M.muscnpts, Vol. I,
parts tand 1) wlile che gachd portions are almost common.  Thus
shows that the original text, a major portion of which was i gachis,
was enlarged at a later date by substantial additions in prose.  This,
however, 1s not the case with the Saddbarmapundarikasitra. There 15 a
close agreement in both prose and giachd portions between the Central
Astan mss. of the 6th century and those of the Nepalese mss, ranging
from che rreh to 18th century. Kern has also ponted ouc that the
agreement is close between the carliest Nepalese mss. and the Petrowiski

ms. and the same remark 15 equally applicable o the Gilgic ms,

Probable date of the Original

The finds of Central Asian mss. of this texe place beyond doube
its exsstence and popularity i the 5th century A.C. Quotations from
this texe are found n Candrakirtt’s commentary on the Madbyamika-
kartka and Sintideva’s Siksisamuccaya of the Gth or 7th century A.C,
The Chinese translation of Dharmaraksa which was shighely different -
from the present text was made in 286 A.C, Hence we may without
any hesitation assign the 3rd century A C. as its date of composition,
if not earlier.

Liders, Hoernle, Mironov, and other scholars are inclined to be-
lieve that the versions used by Dharmaraksa and Kumirajiva were
derived from an original text which was written in a Prakric like
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Magadhi (see above p. ix ), though Liiders was cautious enough to
add that before the find of such a version, this conclusion of his should
not be regarded as definice.  This inference about the existence of a
Prakeit original seems to be a litcle wide of the mark.

Very recently (1953) Edgerton’s monumental work  entitled
the “Buddhist Hybrid Sanskrit Grammar and Dictionary” (abbreviated
as BHS) has come out, throwing a flood of light on the growth and
development of the language used in the Buddhist Sanskrit Texts. In
the Introduction to this work, he has criticised Luders, Hian-lin
Dschi and other scholars who have suggested an old eastern Prakrit
as the original upon which the available versions of the Buddhist
Sanskric texts are based. He says that the «Prakric underlying
BHS was certainly not identical with any Middle Indic dialect other-
wise known to us.”  He was however unable to localise geographically
the home of the Prakrit nor did he expect a “complete dialectic unity
in a body of texts of quite different dates” but still he thinks that
there was an essential dialectic unity ot the BHS Prakrit.

Edgerton’s views are undoubtedly based on good grounds and
exhaustive  studies but we would like to know whether therce is any
necessity of making an assumption that the texts available at present
must have been derived from an earlier original text. Is it not more
plausible to hold that the mixed Prakrit-Sanskrit (which has been
dubbed by Edgerton with the unhappy expression Hybrid Sanskrit)
was the accepted language of the Northern Buddhist writers and that
the variations noticed in the manuscripts of different dates were duc to
changes made by the reciters and copyists in course of decades and
centuries? So far we have not come across a single pure Prakrit text of
the Mahayanists or even of the Sarvastividins, except, of course, the
{ragmentary  Prakric  Dharmapada, nor is there any reference
-to such a text in any treatise. It isonly in Taranitha that we
gee a reference to the cxistence of a Prajiiaparamita in Prakeit. Hence
i is not safe to infer the existence of a Prakrit text merely on the
basis of a few textual differences or different forms of Sanskritisa-
tion of Prakrit words borrowed from the phraseology of the Pili
Pittka. The irregular Sanskric words and phrases found in the
versions  form a very small fraction, almost negligible, of the
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whole text composed in good Sanskrit with lengthy compounds, beau-
tiful similes and bold imageries. The slight differences in the versions
of the text are due to lack of accuracy in preserving and copying a text.
The author of the preface to the Chinese translation of Jaanagupta and
Dharmagupta clearly refers to the practice of learned authors or copyists
to make additions whenever they desired. If this was done by a
writer in an old text, how much more must have been done by way
aleerations  of  words or different  juxeapositions  of  sentences,
stanzas and chapeers by the copyists and reciters of later days.
Hence it s not at all strange that the idenrical texe would
appear to have two or more recensions, though in fact there was no deli-
berate attempt at recasting the original form and language.  Hence .
the surmise made by Luders, Hoernle and others is not very convin-
cing and we think that the original text was identical with the present
munus the addicions and alterations made by the copyists and reciters
i course of centuries, during which long period the language also
underwent appreciable changes. In view of this contention of ours, the
probable date of the text 1s not very anterior to the 3rd century A.C.
and should be placed some time alter the Mahavastw and the Lalita-
vistara from the pomt of both  Buddhological ~ concepuions and
hoguistic characteristics.  Hence its onginal - composition may  be

assigned to the 2nd or even 15t century A.C.

Sanskrtisation of Prakrit words

Commenting on the linguwistic characterisuies of the Central - Asian
and the Ncpnlesc mss., Luders, Hoernle and Nironov have come to the
conclusion that the carlicr a ms., the more Prakeitisms does 1e contain,
c.g. among the Central Asian mss., those written in Upright Gupta scripe
in the 5th or 6th century A.C. contain more Prakritisms than thosc
written in  Calligraphic script of the 7th century,  They assert
that all Central Asian mss. have more Prakritisms than the Nepalesc
mss.  The same remark is applicable to the Gilgit mss. as well.,

In North Indian Buddhist texts Hinayana or Mahiyina, the
Prakric  vocabulary and phrascology of the Pali Tripitaka or the
unknown original Praknic Tripicaka, if there was any, were frecly
used in a Sanskritised form. It scems that the use of Mixed
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Sanskrit in the Githis and Pure Sanskrit in the prose portions was
the rule in the first or second century A.C.or eatlier when the
Mahidyina texts were being composed for the first time. In the
gathas, emphasis was laid more on diction and melody than on gram-
ar, provided the content was anyhow intelligible—a feature not
| uncommon in our vernacular treatises of the mediaeval period.

It should be borne in mind that the Sanskritisation of the Pali
or the unknown Prakrit  Tripitaka was started by the Sarvastividins
in the pre-Christian eras, and as a result, a complete Sanskrit Tripi-
taka came into cxistence and it became popular in Northern India
and in Central Asia and its neighbouring regions. It was asa
protest against the realism of the Sarvasuvadins that the idealism or
monism of the Mahayanists appeared and therewith the Mahayana texcs
like the Prajiaparamitas, Lanikavatarasitra, Dasabbamikasiatra and the
present text. These were the productions of those monks who had studied
the Sarvastivida pitaka and were so well versed in the words and phraseo-
logy of the Tripitaka, that they used the same almost unconsciously
in their Mahlyana treatises, not to speak of retaming i many

| instances the Prakric words and grammatical forms.  This will be
cvident from the following few Pali passages .lppcmng in Sanskrit

in the present texe:—

p- 13: Sa dharmam defayatr sma. Adau  kalydnam  madhye
kalyanam paryavasine kalyinam svartham suvyanjanam kevalam pari-
pirnam paryavadatam brahmacaryam samprakasayact sma.

Digha, I, p. 62: So dhammam descti adi-kalyanam majjhe
kalyanam partyosina-kalyanam sattham savyanjanam kevala-paripunnam

patisuddham brabmacariyam pakaseti.

pp- 23,24: gambhiram durdefam  duranubodham

Vinaya, [, p. 4: gambhiro duddaso duranubodho.

p- 27:  vicikitsi-kathamkatham viditvd  cetasaiva cetah panivitar-
kam-3jndya.

Digha, I, p. 148; Vinaya, I, p. 35 : vicikiccho kathamkatho cetasi

cetoparivitakkam annaya.

pp- 37, 60: bahujanahicdya bahujanasukhiya lokinukampiyai
mahato janakiyasyarthdya hitaya sukhiya devanam ca manusyanim ca
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Vinaya, I, p. 21 ; bahujanahitiya bahujanasukhiya lokinukampaya
atthdya hitaya sukhiya devamanussinam.

pp- 51, 105: vidyicaranasampannah sugato lokavid anuccarah
purusadamyasirathih  §isti devinam ca manusyinin ca  Buddho
Bhagavan

Digha, I, p. 49:  vijjicaranasampanno sugato lokavidu anuttaro
purisadammasirathi satthi devamanussinam Buddho Bhagaviw

p- 90: sa dharma ekaraso yaduta vimuktiraso virigaraso nirodha-
raso so sarvajna-jaanaparyavasinah,

Anguctara, IV, p. 203:  ayam dhammavinayo ekaraso vimuttiraso
ceevvenenencctam nibbidiya virdgiya nicodhiya upasamiya... ...
mibbiniya samvattati.

p. 122: defayatu dharmamasya lokasya samarakasya sabrahma-
kasya sasramana-brihmanikiyah prajiyih sadevaminusisurayih.

Vinaya, I, p. 11: sadevake loke  samirake sabrahimake
sassamanabrihmaniya pajiya sadevamanussiya

p- 124: sraddhayigaradanagarikam  pravrajicah... ..y ... panditd
vyattd medhavinah kusali

Samyutta, IV, p. 375: saddhiya agdridanigirikam pabbajica
vee vor oo pandicd viyaetd medhavini bahussued.

p- 285:  kaccit te ksamaniyam kacad yipaniyam

Vinaya, I, p. 253:  kacar khamaniyam kaccr yapaniyam.

p- 303: dharmya kathaya samdarSayat samidipayati samutte-
jayati sampraharsayati

Digha, II, p. 42: dhammiyl kathiya sandassest samadapesi
samuttejesi sampahamsesi.

p- 285: alpabidhatim alpitankatam laghutchinacim  yicedm
balam sukhasamsparsaviharatam.

Y nsp

Digha, I, p. 204: appibadham appitankam laghutthinam balam
phasuviharam.

Examples of Prakritisms in the Central Asian Mss.

In his preface to the cdition of th’is text, Prof. Kern gives a list of

3
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words collected from the Petrowiski ms. with their corresponding words
in the Nepalese mss. Some of these are: —

avalokayimsu  for avalokayamasa pattiyisyanti  for pratiyisyanti

avocuh ,» avocan parajinitva »» patjayitva
asthasit ,» asthat pariydpunisyanti ,, paryavipsyanti
kiripayimsu ,, kirapimasuh  pranimayievi ,, pranimya
nisiditva »» hisadya ghrayati » Jighrati

The following list is made out of Mironov’s readings of the frag-

ments as given in this text: —

(a) verbs: —

abhiramatha for abhiramadhvam  pariyapuneya for paryavapnuyat
karimsu ,» karonti, kirayanti  bhasi ,» abbasanta, abhasata

. bhane ,» pravadet
abhisi } abhuvam bhonti bl tl
abhiisic " 1 onti ,, bhavan

manyatha ,» manyadhvam

asthasi » asthic labheyam ,, labhemaht
tapyanta ,» tapyamanan evam vadcyﬁt ,,» etad avocat
niskisayeya ,, niskrimayeyam  samjineyasi ,, samjnatavyo

(b) dropping of t’: —

alapeya for alapet bhaveya  for bhavet
ksipe ,» niksipet likhipayi . likhipayct
taraye »» tarayet §rivcy5 . érivayct
dhareya »» dharayet satkareyd  ,, satkuryat

- pasyeyi » pasyet

(c) participles, gerunds etc:—

grhya for grhnieva srunitvd  for nisamya
drstvina  ,, drstva srunandya ,, $ravandya
Srutvana  ,, Srunitva, upavista  ,, upavisya
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(d) cases:—

asmebhi  for asmibhih rddhiye  for rddhya

upayisebhir ,, upayasebhyal anukito  ,, anukat

tebhi ,, tehi

devehi » devaih caturnndm | )

ditabhi .. diksu pnn{ipim, y» catasrnam par§adam
. , - catviri

purimebhi ,, piirvehi parisim j

vejayantebhi,, vaijayantibhir

yanebhi »» yanaih daceair bhiksave ,, bhiksavas

dinnebhi antariyasmi ,, antariye
ratanebht  ,, ratnely lok‘ldllituy.l »» lokadhacusu i
sahascebln ,, sahastai Imasyam imasmin

(¢) pronouns: —

1da for 1mu imasmi for asya

idam s Imam cdrsah ,» 1drsah
1mena ,» ancna tiyam y» tasyam
imesam » €5am yusme ,» ylyam

() gender irregularity : —

imani githani for 1ma gathi

(g) pure Prakrit words: —

abhinham  for abhiksanam dhita for duhita
uparimai ,, urdhva subherava ,, subhairava
orasi »» putrena viyuha »» vyiiha
gilina » glina rodra ,» raudra

duscclaka  ,, kucailaki

(h) dropping of consonantal endings: —
dttamana  for dttamanaskah parisi for patisad
tava tivad

"

(1) sandhis: —

atiriva for ativa tasyesa for tasyaisa
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Besides the linguistic characteristics of the earlicr mss. dealt with
above, there are many irregularities in the language of the gathas,
which may be gcncralised thus: —

(a) indiscriminate use of singular for plural, long for short

and vice versa, in many cases, for exigencies of metre;

(b) frequent use of ‘u’ as ending for nominative and accusa-
tive cases as also in verbs, particles etc., e.g., ahu (=aham, 71, 21 ¥,
212), dharmu (185, 212), vaidyu (214), yadrsu (65), arjavu (187),
imu pascimu (190), amukictu  nagaritu (58), Srutu (81), padyisu
(211, 213), viceru (218), hayeyu (118)

(c) use of bhoti, bhesyati, bhesyama is quite common

(d) /sthi conjugated thus:—adhisthahami (211), pra-
tisthahanti  (93), vyutthahitva (192)

(¢) formation of gerunds: kariyana (246), nisidiyina (185),
Sruniyina (217), gatvana (99), gamiyina (110), ujjhiya (187), prapiya
(262), vilokiya (294), vijaniya (91)

(f) locative by ‘', e.g., kili (190), loki (170), akaét (218),
updyi (190)

(g) genitives ate expressed thus: parsina (191), sutina (213),

dharmina (214), ksetrina (217)

(h) rules of Prakric grammar in sandhis arc often observed
c.g. satrimu (264), bhontimi (68), dharmenimu (94), kalptman

(113)

(i) past tenses formed by the affix ‘imsu’ c,g. avacimsu (130),
Srivayimsu (131)—vide also previous list

() use of Prakrit vocabulary e.g. bhirave (99), tahim (103),
avihethitalh (113), marisa (116), ujjukam (91), kilisita (93, 186),
dahaid (191), bahiriye (249)

(k) frequent use, as in Pili, of ‘o for ava, as in anolino (183,

233), oropayi (2 18), okireta (225), otaritva (85), onahati (91).

The figures refer to pages of this text.
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The aim and object of the work

The main object of the work is to establish that there is only one
yana and that i1s Buddhayina and not the three yinas known as
Sravakayina, Pratyekabuddhayina and Bodhisattvayina. In explain-
ing the reason why the three yinas came into vogue, Buddha said
that the threc yanas were merely his expedients (wpaya-kausalya) for
imparting training to beings having differenc mental capacities and
inclinations on account of their past accumulated karma. Like the
clouds showering rains uniformly on all vegetation, big or small, or very
small, with or without a healthy growth, he preached his dharma to all
beings without any discrimination, and it was due to the beings
i different stagcs’of mental  development that  the dbarma  was
comprchended by them in diverse ways.  Hence the Yana of
Buddha's teaching was actually onc but 1t appeared as three to the
various disciples.

As a corollary to the above contention that there was one ydna,
Buddba said that the Hinayina arhats hike Sariputra, Mahikasyapa
and others had not really atctained Nirvana but they had pue an end
to their mental and physical mpurities (klesas) and had reached a
haven of rest and peace and that they were to exert further to attain
the knowledge which would make them a Buddha, a Tathigata. In
the Mahiyina philosophical terms, they had realised  non-existence  of
ndividwality (pudgala-Sinyata) by destroying the veil of impurities
(klesavarana) and not the non-cxistence of the phenomenal world
(dbarma-anyata) by removing the veil (jieyavarana) that covered the
Truch, the Reality and without which they could not be regarded as
having visualised the Teuch.  Hence Bhagavin $akyamuni prophesied
that most of the distinguished Arhats, male and female, would,
after many more existences, perhaps not in this carth, become
ultimately Tathigatas. As regards the Bodhisattvas, there was not
much difficulty; they were also foretold that they would ultimately
become Buddhas.  Of particular interest is the importance attached
i the text to Avalokitesvara, Bhaisajyarija and Samantabhadra
Bodhisatevas.

The next point which the text touches is the immense merit that
a person would derive by reading, writing and propagating this Siitra.
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A preacher or a reciter of this Siitra, called a Dharmabhanaka, has been
extolled in an extraordinary degree, and the responsibility of care and
protection of the Siitra and its reciters has been taken up by the
bodhisattvas, gods, yaksas and even ‘raksasis’. A large portion of
the text is devoted to this topic evidently in order to rouse devotion
for Buddha and this Siitra in the minds of the monks and laymen, and
this is also one of the reasons why copies of the ms. of this text arc

;‘aalmost ubiquitous in Central Asia, Eastern Turkestan, Kashmir and
Nepal.

In this treatise, more stress has been laid on devotion and worship
than on meditational and other practices. To attain petfection, 1.e.
Buddhahood, all that is needed is the worship of Buddhas and Bodhi-
satevas,  The Arhats, who wanted to attain Buddhahood, were only to
worship countless Buddhas and stapas in their future existences.
The devorces are also enjoined to worship this Siatra and its reciters,
and to erect stiipas on spots sanctificd by the presence of a Buddha or
a Dharmabhinaka reciting  thus Satra,  Adoration of Buddhas,
Avalokitesvara and Samantabhadra Bodhisatevas as also of this Sitra
and Stispas scems to be the keynote of this treatise.

The text, being mainly devotional, avords the philosophical aspects
of the Teaching. The fantastic account of nnumerable Buddhas, Bodhi-
sactvas and Buddhaksetras indicates vividly the belief that the universe
1s infinite. Wichoue using the word anante or asima, it states that the
Buddhaksetras composing  the universe exceed the number of sands in
the Ganges.  Each Buddhaksetra 1s presided over by one Buddha, as
there cannot be two Buddhas in one Buddhaksetra or lokadhitu. Every
Buddha has as thus disciples innumerable Bodhisattvas, Srivakas and
Pratyckabuddhas.  The Buddha of our earth, called Sahi lokadhatu, 1s
Sikyamuni.  He has been presiding over this lokadhatu from time
immemorial and will continue to do so for several kalpas. He has
been training for ages the disciples who became his Arhats and
Stavakas and Pratyckabuddhas when he appeated in his created form
as Gautama Buddha and  will train them up again till they all become
Buddbas.  Sikyamuni's length of life is unlimited. His previous life

when he was a Bodhisattva is given in a semi-mythical form. |
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The philosophical truchs, as expounded in all Mahiyina cexts,
have been taken for granted in this treatise. There are statements
such as that the phenomenal world (dharma) is unreal ($ianyam); thac
all dharmas are fixed, unshakeable, immutable, non-transforming
similar to akasa, unconstituted and beyond description (vide p.182);
that the realisation of the non-existence of worldly objects leads to
omniscience—the nsight  and knowledge of a Tathigata, The
summum bonum is Buddhahood and not nirvina, and for its ateain-
ment, it recommends acquisition of the six virtue-perfections (paramitis),
the sixth being prajiaparamuta, which s identcal with omniscience
(sarvajiiatd).  Along with the acquistuion of the piramitis, the Bodhi-
satevas must lead a very discreet and well-controlled hife, practising
amity  (mantri) and forbearance (ksantr).  They must avoid contact
with worldly men hke kings, nobles, miniseers, heretical teachers or
philosophers, mantra-reciters, women as also Sravakas and  Pracycka-
buddhas.  They must keep themselves mencally aloot from all
houscholders, even when imparting religious  instructions to  them
(vide p.180-181).  The Bodhisattvas could be both houscholders and
recluses, but very likely the Bodhisattvas preaching the dbarma were
monks, for 1t 1s sad (vide p.6) that there were Bodhisatevas who
shaved their head, donned yellow robes, lived open sky or in
lonely forests and remamed engaged i studies, or practised meditations

1n mountain-caves,

Another 1mportant characterisiic of the work s that 1t retains
many of the traditions {ound n the Pali texts induding the names of
monks like Gayikadyapa, NadikiSyapa, Kapphina, Vakkula and Cunda
(vide p.137) along with those of Rihuls, M.nh.]paj.ipnti Gotami,
Yasodhari cte. Sirputra and a few other noted arhats appear as promi

nent figures.

The whole cpisode relating to Gautama Buddha's hesitation in
preaching the religious truths after the attainment of bodhi and
then his decision to give an exposition of the four aryasatyas and the
chain of causation (pratityasamutpida) appears almost verbatim in
connection  with the life of Mahabhijnajnanibhimukha Tathigata

(vide chapter VII)



[ xxvi ]

Lastly, we should refer to the appearance of the Prabhitaratna
Tathigata in a jewelled stipa erected specially for the purpose and
Sakyamuni sharing his throne with him, the emergence of countless
Bodhisattvas from below the earth, and the many magical spells
(dbaranis) formulated for the protection of the preachers of this Sitra.
Though these make the text unrealistic, it must have produced good
effect on the devotional minds.  This also marks the stage of transi-
tion from a rational teaching to that of a devotional one and that
again of the extreme type. It is rather striking that a text like this
created devotional fervour not only in India but also among the

foreigners in Central Asia, China and Japan*

* For the guidance of those readers who may not have the patience to go
through every chapter of the work, a tunning summary is given for their ready
reference, and at the same time to show the trend of thought that is being
devcloped from chapter to chapter.



[ xxwi ]

SUMMARY

Chaptcr I

The compiler after paying obeisance to all Buddhas and Bodhisat-
tvas including all Pratyckabuddhas, Aryalrivakas, and Bodhisattvas
of the past, present and future announces his intention of reprodu-
cing the Vaipulyasitra called the Saddbarmapundarika containing
the highest teaching.

The text opens with the words “Evam maya srutam”.  Bhagavan
(Sikyasimha) was staying av the Vulture Peak of Rijagrha surrounded
by scveral Arhats (= Mahisrivakas) including Ananda the  faiksa
(sull under training, 1e., not yert an arhat, an  afaiksa),
a large number of monks, perfece and imperfect, and also many
nuns and highly advanced Bodhisattvas who were to ateain Buddhahood
after another birth (cksjats-pratsbaddba) as also other Bodhisatevas,
various classes of gods from the highest to the lowese, including
Nigas, Kinnaras, Gandharvas, Asaras, Garudas, and lastly king
Ajitasatru.

At chat moment  Bhagavin afeer dclivering  the  religious
discourse for Bodhisattvas called Mabamrdeia Vaipulyasitranta had
just entered into a deep meditation, when rays shot forch from the
middle of lus eye-brows and illumined the universe composed of
innumerable Buddhaksctras, revealing the Buddhas presiding over
the same as also the beings dwelling i Avici  hells,  This
sudden Hash of light roused the curiosity of all beings, including chae
of Maitreya Bodhisattva, who unable to make out the cause of such a
brillianc lighe, approached the vastly experienced Manjusri Bodhisattva
for enlightenment. In putting th: question, Maitreya Bodhisattva
described in a few words the cfforts made by all worldly beings
specially  Bodhisatevas  to  attain  spiritual elevation and  perfect
knowledge.  Manjusei  replied that the cause of such splendid
illumination was that Bhagavin was going to deliver a discourse for the
benehie of all beings. He said that he bad visualised similar miracles
long long ago when the Tathagata called Candrasiiryapradipa appeared
in this mortal world and delivered discourses. He further said

4
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thac this Buddha was the last of the countless Tathagatas bearing
the name Candrasiryapradipa, and that before he became Buddha
he had ecight sons all of whom became Cakravartins. At that
time there was the Bodhisattva called Varaprabha who had eight
hundred djsciples, among whom were the eight sons of Candra-
pradipa, to all of whom the Tathigata delivered the discourse called
the Saddbarmapundarika, a Mahavaipulya-sitrinta and then entered
into parinirvana.  Varaprabha Bodhisattva preserved the Sitrinta
for countless aeons, and imparted the same to his disciples including
the eight sons of Candrapradipa.  All of these eight sons became
in the long run Samyaksambuddhas, and the last of them was
known as Dipankara. Out of the eight hundred disciples, one
was idle and fond of worldly fame and gains. He became later
known as Yasaskima, who also in course of time after worshipping
many Buddhas, became the Maitreya Bodhisattva, The Varaprabha

Bodhisattva was none else but Mafjuéri himself in one of his
previous existences.

Chapter I

Bhagavan $akyasimha new rises from his deep meditation, regains
his normal mencal state and then addresses Sariputra with these
words “Very deep and extremely difficule it is for the Srivakas and
Pratyckabuddhas to comprehend the truth attained by the Tachagatas,
who had struggled for it for several acons. Equally difficule it is
for them to penetrate into the meaning of the terse expressions
(samdbabbasya) used by the Tathigatas”. Sikyasimha also before
his attainment of bodhi at Gaya busied himself with the acquisition of
the duenika-dharmas (cighteen dharmas leading to Buddhahood) and it
was after realising the :I'_r_tlt_llthat he became convinced that it could not
be imparted by one to another by means of words. Though aware of the
futility of dvenika-dbarmas he had to instruct the Srivakas to acquire
them only as an expedient because he realised that these avenika-
dbarmas only could appeal to them. He admitted that by acquiring
these dbarmas the perfece Sravakas and Pratyekabuddhas became free
from impurities and would not have any more rebirth but still they
were not capable of realising the highest Truch visualised by the
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Tathagatas. Not to speak of Srivakas and Pratyckabudhas, even
Bodhisattvas of the highest rank, i. c. the Avaivarttikas (lic. non-
receding from the goal) were far away from the realisation of the
Truth. Siriputra was asked to rcly on Bhagavin Sikyasimba’s words
that the three yanas were mere expedients resorted to by Buddhas for
imparting training to beings who clung to differenc types of practices
for spiritual progress.

Thereupon Siriputra solicited Buddha to explain why he said
that the Teuth wis too decp and subtle to be comprehended by
Srivakas and why the terse sayings of Buddhas were also unintelligible
to them. At the repeated request of Siriputra, Buddha agreed to
explain the real aim of Tachigatas only to those who had implicic faich
in him and not to those who were sull conceited (abhiminika).
He said thac the Truth could not be the subject-matter of
discussion (atarko’ tarkivacarah) and could be realised by the
Tathigatas within themselves, The Buddhas appear i the world
only to help beings to attain the Tachagata-knowledge and insighe
(tathagatajiiana-dariana) which may be equated to omniscience (sarva-
jaata) and for this there 1s really one yana called Buddbayina and not
a second or a third, though they take recourse to many forms of ex-
position to suit the different classes of beings whose mental inclinations
and mental developments vary on account of their appearance in the
world at a time when there are onc or more of the five shortcomings
(kasiyas) duc to kalpa (timc), sattva (type of beings), klesa (impuri-
tics), drsti (wrong vicws) and ayus (length of hifc).

The above topic is repeated in further details in the gichs.
Buddha said that for those beings who belicved in the existence of
the world and its sufferings, he preached his dharma giving reasons
and examples, 1n nine angas, viz., sitra, gatha, itivrttaka, jataka,
adbbuta, nidina and various geya replete with similes.  He held up
before them the summun bonum of Nirvina and not Buddhahood.
Similarly he preached the Vaipulyasitras o thosc who had accumulated
merits through several cxistences and were pure, lcarned, and well
behaved and to them he held out the goal of Buddhahood.

There was only one yana and not three and if Buddha had preach-
ed only Hinayina (p. 35, v. 57) then he would have been charged
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with misetlinéss (matsarya), envy (irsya) and attachment (chandaraga).

( If he had straightaway asked everybody to seck bodhi, then many
would not have taken his advice seriously, and would have suffered
for that reason longer in the worlds of existence and got entangled
in one or more of MMC:{! views.

Buddha assured Buddhahood not only to those who fulfilled the six
paramitas but also to those who worshipped the relics of Buddha or
crected thereon stipas of any material, be it of jewel or sand, or made
images (bimba) of Buddha wicth any metal or even clay, or drew
sketches of the figure of Buddha on paper, wall, etc., or even offered
Aowers or played musical instruments or sang songs in adoration of
Buddha’s images or just uttered the words <Namo'stu buddhiya”.

There is only one dbarma, which 1s refulgent by nature (prakrtis ca
dbarmana sada prabbasvard) and which is eternal, unshakeable and
has a law of itself (dbarmaniyamata). Realising the eternal dharma,
$ikyasimha stayed at the Bodhimanda for three weeks and fele pity
for the suffering beings. He wanted to enter into parinirvana then
and there, but at the intervention of Brahma and also remembering
what the previous Buddhas had done, he made up his mind to propa-
gate his dharma in three ways (ydna) so that it could be intelligible
to the beings at large.  He then proceeded to Benares and preached
his dharma to the five bhiksus in a modified form using for the first
time the words nirvana, arhanta, dbarma and sangha.” At the same
time he initiated the Bodhisattvas, who approached him, into the
highest truth. It is this higher teaching that he was going to impart
now to Sariputra and asked him to have implicic faith in his words
and assured him that he as well as many other Arhats would ulti-
mately attain Buddhahood.

Chapter 111

Atter listening to the above mentioned words of Buddha, Sariputra
regretted that he and his fcllow brethren were satisfied with the
superficial aspect of the teaching and did not exert to dive deep into
its innet meaning which is pure, subtle and beyond discussion and
thereby missed to attain Buddhahood with all its actributes (sce vs 5-6).
He fele that as he was peeviously a heretical parivrijaka, hc was taughe
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only mirurti (quietude) by realising the non-existence of any substance
(soul) in phenomena but it was not real mirvti attainable only
by Buddhas. He was elated at the hope held out by Buddha
Sikyasimha that he would also in due course become a Buddha. He
ha'd no more doubt about the truth and solemnity of the words of
Buddha and he would never mistake those as the beguiles of
Mira. He was reminded by Buddha that he had forgotten the
Bodhisattva vow taken by him long long ago and that he had reccived
training from Sikyasimha in the Bodhisattva secrets and that he being
forgetful of his long past, fele that he had atained Nievina.  This
text, Saddbammpugzdarik.l, was dchvered by Sikyasimha pnr(icul.\rly
to revive the memory of the Bodhisateva vows taken by Scavakas,

After countless  acons Sirputra was to become the Buddha
Padmaprabha and his Buddhaksetra  would be called Viraja and would
be full of Bodhisatevas. This prophecy about Siriputra was applauded
by the assemblage of gods and men who expressed their appreciation
of Buddha's samdhibbisya (emgmatic sayings) by saying that at
Benares the doctrine of origin and decay of skandhas (constituents of
a beng) was explained while the same teacher was now giving an
exposition of a subtle inconcervable dharma.

Though Siriputra had implicic farth i Buddha's prophecy, stll he
requested Sikyasimha to explun why formerly he imparted at all the
teacling of andtma (sclflessness) and nirvana to disciples like him.

Buddha removed lus doubts by telling a parable which is as
follows : —

There was a fabulously rich man who had a very large house,
which,however,was very old, full of refuses and was the haunt of birds,
dogs, worms, reptiles, pretas, yaksas and  priicas. It had a cottering
roof of straw, and had only one door for exit.  The house suddenly
caughe fire.  The owner of the house had a number of children
playing within the house. He was very much frightened on account
of the fire as also of the venomous man-killing beings existing in the
house and thought of carrying the children out by his strong arms
but the difficulty was that the boys were unmindful of the fire and
were going hither and thither and could not be brought together and
would not even listen o cheir facher’s warning about the raging fire,
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The father knew his children’s inclinations and so he came out of the
house and collected beautiful toy-carts drawn by bull, goat and deer
and tempted the boys to take them after coming out of the burning
house. The boys struggled among themselve to come out first in order
to have the best toy-cart. The father then fele relieved at the safety
of his sons. When the boys asked for toys, the father, immensely
rich as he was, gave each of them not the cheap types of toy-carts but
extremely expensive fast carriages (mabiyanam), replete with all con-
cetvable fumishings, and drawn by very sturdy bulls.

Buddha then asked Sariputra whether he would consider the
father guilty of telling a lie. When Siriputra answered in the
negative, Buddha told him that he himself might be likened to the
rich father, the house to the world of (five organic) sense-desires, and
the sons to the men of the world unmindful of the fire burning the
world,  The wooden cheap toy-carts were the various disciplinary
and meditational practices prescribed in Srz?va/ez-yina, Pratyckabud-
dhayana and Bodbisattvayana, which were held out as the bait for
the men of the world to come out of the three worlds of existence
(¢ridhatu).  The bait was the attainment of cternal happiness through
petfection in bala, bodl)yaﬁgn, dbyana, vimoksa, samadhbi, samapatti
etc.  Some of the men of the world, who relied upon Buddha’s words,
retired from the world.  Of them again some became interested in
actamning salvation (parinirvina) for himself only by listening to the
teachings and following the practices relating to the four dryasatyas.
They were the Stavakayinists and they mighe be compared to the boys
seeking toy-carts drawn by deer. Thete were others who sought self-
contol without any guide, but who also wanted their own salvation
through the comprehension of the law of causation (hetupratyaya).
They were the Pratyckabuddhayinists and might be compared to the
boys asking for toy-carts drawn by goat (sja). There were also those
who aspired for omniscience like that of the Buddha by self-acquired
perfect knowledge and wished to help all beings to attain parinirvana
and exerted to ateain the qualities which made a Buddha. These
were the Mahiyanists, sceking exit from the Tridhicus and might be
compared to the boys secking carts drawn by bulls,

Though the father tempted the boys by showing to them different
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toy-carts, he actually gave them not toy-carts but actual vehicles of a
very high class and so Buddha gave his dusciples Buddhayina. In face,
all the four yanas were of one nature and so Buddha could not be said
to have told a lic by taking recourse to the expedient of teaching his
dharma in three different ways, viz., Srivakayina, Pratyckabuddbayana
and Bodbisattvayana. Buddha avoided teaching the Sitra to any
unbelieving person lest he should be the victim of dire consequences
(detailed in the githds 113-136) to which a person was destined for
not accepting thus Sitra as Buddhavacana. A person’s virtues and
acquisitions, which enutled him to learn this Satra from the Teacher,
are given in the gathls 137-147.

Chapeer 1V

Subhiier, Mahikityivana, Mehakidyapa and Mahimaudgalydyana
were all amazed at Buddha's prophecy that Siripucra would in the
long run become a Buddha. They said that they had grown very old
and lost their energy.  Even if they sat long for listening to Buddha's
discourses, their limbs ached.  They said thac they had trained many
Bodhisattvas 1n spiritual practices and even encouraged them to actain
Bodlu but they themselves never aspired for the same. They were
now therefore taken aback to hear thac it was possible for arhacs like
them also to become Buddhas.

Mahikasyapa then explamed the aims of an arhat, ie., of the
Hinayinists by a parable, which is as follows : —

A poor father and hus son winle sccking their livelihood  went to
different places and  became separated from cach other for about fifty
years. In course of time the father became fabulously rich while the
son remained poor and carned his living by any sore of mean job. His
father lamented that he had now no son to nherit him and  frequently
remembered his own son from whom he had to part long ago. It so
happened thac the son while sccking some work reached his facher's
place and saw his palatial building but he could not recognise his
father. e was frightencd by the wealth and pomp of a rich
man. He hastened to that part of the town where lived the poor
people (daridra-viths). He was however recognised by his father who
sent his men to bring him to his house.  When he was so accosted he
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thought he must have committed some wrong and out of fear fell in a
swoon. He was set free at the behest of his father, who without
disclosing his identity to any body engaged two men, had them
dressed in rags, and asked them to approach and tell him that
they were looking for men for removing the refuses of the house
and would pay double the usual wages. The poor son accepted the
job and dwelt in the thatched outhouses for workmen. One day he
was approached by his father who dressed himself in poor dirty
clothes, spoke appreciatively of his sincere and faichful discharge of
duties, and offered to meet all his necds and said that he would look
upon him as his own son. The son continued to do the menial works
as usual for another twenty years and gradually became a faithful
worker of the houschold with free ingress and egress but he sull lived
in the thatched outhouses of the building,

When the rich father was in deathbed he called his son and
wanted to give him all his possessions.  The son, however, did not
care to touch the wealth and remained satisfied with his hovel and
poverty. At last when the rich father found that his son had become
capable of protecting the property and had developed aspirations for
gctting rich, he announced 1n the presence of kings, nobles, ministers
and townsfolk that the poor man was his own son and that they were
separated long ago, and so they became strangers.  He declared that
his property after dcath should devolve on him. This announcement
of his father amazed the poor man greatly.

The rich father of this story s the Tathigata while the poor son
is to be compared to the monks like Mahakasyapa, and the wages
paid to the poor man is Nircana. The announcement that the relation
between the two was that of father and son is to be compared with
the present declaration of the Tathigata that the Hinayana monks
are his sons (dayada) bue still the lacter prefer to remain satisfied
with the attainment of Nirvina. Inspite of their low aims the
Tathagata promises them omniscience, knowledge and insight of a
Tathigata and places before them the prospect of a higher summum
bonum and this has taken them by surprise,

Mahikisyapa was complimented by Buddha for explaining the

position of Hinayina arhacs by this interesting story.
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4.y Z Chapter V

After complimenting Mahikiéyapa for explaining the relation
between the Tathigata and Arhats, Bhagavin said that the Tathigata
was the master of all dbharmas and he showered his dbarma on all
beings so that they might attain omniscience ultimately. He gave
the simile of clouds raining over all trees, plants and shrubs without
any discrimination but their growth and fructification depended not
merely on rain-water, which is the same for all (¢karasa) but also on
the strength and nature of their seed and various other factors. The
Tathagata likewise delivered his teachings for the bencfic of gods,
men and other beings and explained the path leading to the goal.
The teaching was however imparted 1n ways suited to the mental
development of the various classes of beings and those to whom it
appealed were reborn in the heavens where they excrted for the attain-
ment of omniscience.  Like the vanant growth of trees, plants and
shrubs according to their nature, the various classes of beings of the
world also had the growth of their knowledge according to their
nnate nature.  The teaching however was the same, consisting, as
it did, of mental emancipation, dissoctation from worldly mattets,
cessation of impurities and attainment of omniscience (sarvadbharma
ckaraso  yaduta vimuktiraso vsrdgaraso nirodharasah sarvajrajfiana-
paryavasanab). But sull the Tachigaca, who knew the mental work-
ings @f all beings, did not teach them all at once the means of
attaining omniscience.

Buddha further explained that as the Sun shines on all, good
or bad, high or low, without making any distinction so the light of
knowledge of the Tathigatas shines over all beings in all spheres of
existence.  In short, there 1s no question of small or big 1n diffusion
of the light of knowledge.

Mahakasyapa then asked him why then the nomenclatures of
three yanas, Srivaka, Pratyckabuddha and Bodhisattva had come into
vogue. Buddha replied that it was like the earthen pot given different
nomenclatures according to the objects it contained, e.g., a curd-jar,
butter-jar, etc. Similarly there is one Buddhayina and not three; on
account of the different mental equipment of beings, the three yanas
are spoken of by the Tathigatas, Thosc who realise that the dbarmas

5
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are non-existent and devoid of any individuality are the Bodhisattys
who obtain the Bodhi. Those with medium intellectual powers are
the Pratyekabuddhas, while those who are without the knowledge of
the non-existence of dharmas are the Sravakas (v. 52).
The next question put by Mahakasyapa was whether Nirvana,
i.e., exit from the Tridhatu was different for three yinas or same.
In reply, Buddha said that ‘Nirvana’ had only one meaning viz.
rcaltsaggrn/ of the sameness of all ob;ccls_ Qﬂqga’barmasamatﬁ: He
gave a simile. Supposc a pcrson born blind is told by a person with
eyesight about the existence of different objects, Sun, Moon, stars,
planets. Would the blind take him at his words? Certainly not, but if
his eyesight be restored by an able physician by the application of
the four kinds of medicines procured from the Himalayas, would he
not admit that he was foolish enough not to have believed the words
of the person with eyesight. Then, again, he was being told by a
saint who had obtained divine sight and other powers, that he was
unable to see things beyond the wall nor could he know other beings’
thoughts and so forth. On his enquiry how to obtain them, he was
advised to take to forest life and meditate, give up worldly desires and
acquire the five abbijiias (higher powers). In this simile, the person born
blind is a worldly man and the physician is the Tathigata whose medi-

cines wete $anyata, animitta, apranibita and nirvana. The blind man with
eyesight restored is to be compared to monks taking to Sravaka and
Pratyekabuddhayana, who realised only Nirvina by removal of im-
puritics (klesabandbanan nirmuktab). This nirvana is only a respite
(visrama) and 15 not the ultlmatc nirvrti (v. 74). Then it was
Tathagata like the saint with 'five abbijnas advised the man to realise
that the world around him was non-existent like a mirage, dream or
ccho and that all dharmas were without origin and decay, neither
bound nor unbound, visible neither in darkness nor in light (s4 sarva-
dharman anutpannan aniruddban abaddban amuktan na tamo’ndbakaran
na prakasan paiyati).

There was no nirviana without omniscience (sarvajiiatvamyte nasti
nirvanam). The means for the attainment of this ultimate Nirvina
was the realisation of finyati (non-existence of objects), animitta
.(absence of characteristics of objects), and apranibita (= pranidbhana-
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Wivarjita = discarding all intentions), and acquisition of Bodbicitte (vow
A ——em
%0 attain the highest knowledge) and the culture of four brabmavibares
{amity, compassion, joy ac others’ success, and equanimity), bearing
Bowever in mind that all these various means were as non-existent

as the sky. One who has realised the sameness of everything can be
said to have visualised the Dharmakaya, the Nirvana eternal.

Chapter VI

After listening to the prophecy about Siriputra and the intention
of Bhagavin to guide all Arhats to Buddhahood, the arhats Mahi-
kasyapa, Subhati, Mahikityiyana and Mahamaudgalyiyana became
all very anxious to know what was in store for each of them. Bhaga-
vin then announced that cach of them, after worshipping  countless
Buddhas and erecting invaluable stiipas over their relics, would
ultimately become Tathigatas with tleir own Buddhaksetras which

are as follows: —

Arbat Tathagata Buddhaksetra
1. Mahiklyapa Raimiprabhisa Avabhisapripta
2. Subhau Sasiketu Ratnasambhava
3. Mahakatyayana Jambunada-prabhiisa —
4. Mahamaudgalyiyana Tamalapatracandana- Mano'bhirima
gandha

Chapter VII

Bhigavin now speaks of hus own advent as Sikyasimha Tathigata
of the Saha lokadhicu.

Incalculable ages ago, there appeared the Tathigata known as
Mahabhijnijnanibhibha, whose length of life was immeasurable.  He
totally vanquished the army of Maira and remained seated for
ten kalpas with motionless body under the Bodhi tree with the
resolution to visualise the Truth. He was worshipped by the gods
with Aowers and divine music.  After ten kalpas he became fully
enlightened.

Before retirement in his Bodhisattva stage, he had sixteen sons,
all of whom became sovercigns with unlimited wealth and possessions
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which they gave up and embraced the life of recluses.  The sixteen

sons approached the Tathagata with words of adoration and solicited

him to promulgate his dharma so that they as well as other beings
might derive benefit from the same. When this solicication was
made, light flashed forth from the Tathigata’s body and illumined
the whole universe including the palaces of the Mahibrahma gods of
the ten directions. All the Mahabrahma gods came down and
offered their palaces to the Tathigata in adoration and in appropriate
words eulogised him for his achievement and then solicited him to
roll the wheel of law. The Tathagata gave his consent by silence.
He then preached the four aryasatyas and the law of causation
relating to the origin and cessation of worldly sufferings.  On
listening to the discourses, innumerable men and gods along with a
huge Srivakasamgha became emancipated, and obtained trividya,
sadabbijna and astavimoksa.

The sixteen princes who became Srimaneras said thac by the
Dharmacakra preached by Bhagavan, innumerable persons became
Srivakas but they themselves had higher aims and wanted to be
Samyaksambuddhas. And so specially for their benefit Bhagavin
delivered the Mabavaipulyasitranta called the Saddharmapundarika
containing instructions for Bodhisattvas. They commicted the same to
memory and reproduced it in the presence of countless men and
gods. For this they were complimented by Bhagavan, who at the
same time advised the Sravakayinists, Pratyekabuddhayanists and
Bodhisattvayinists to develop faith in the Satranta, and to prepare
themselves to attain Bodhi.  All the sixteen Srimancras became
ultimately Samyaksambuddhas, presiding over sixteen Buddhaksetras.
Of them the sixteenth became known as Sakyamuni Tathagata and
his Buddhaksetra as Sahia lokadhitu.

The countless beings, to whom these sixteen prince Srimaneras had
imparted teaching, were reborn at the time of $akyamuni as bhiksus
seeking Srivakabodhi. Likewise, those bhiksus who still adhered to
Srivakabodhi at the time of Sakyamuni's parinirvana would be reborn
in other lokadhitus where they would be further trained by $akyamuni
Tathigata and led to samyaksambodbi. The parinirvina of Sikya-
muni was only an expedient for training monks of lower aims, as
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‘there could be only one parinirvina and one yane and not a second
mor a third.

A parable is given to illustrate the above fact. A guide is leading
a number of travellers to Ratnadvipa through a very large forest. The
travellers gec tired in crossing the forest and want to return to theic
homes. The guide thereupon magically creates a town in the forest
and asks the cravellers to take rest there and get themselves refreshed.
When the guide finds that the travellers have regained their energy, he
makes the town vanish and tells them to proceed as they have not
yet reached the destination.  Like the guide, Buddha was leading the
Stivakayinists and like the magically created town, he devised the
Nirvanabbims of the Srivakas and Pratyckabuddhas, It was not
the final Nirvina and so the S$rivakayimsts had yet to exere further
and achieve the Tathigata knowledge and that would be the final

nirvrti.

Chapter VIII

Afeer listening to the reasons why Bhagavin took recourse to the
different methods of preaching and to terse enigmatic sayings as also
to the prophecies made by Bhagavin about some of the Mahasravakas,
Pirna Maitrayanipuera choughe within himself about lus past actions
and future carcer.  Bhagavin came to know his thoughts and said
that Parna Matedyaniputra was assigned the  chief place among the
Dharma-preachers (dbarmakathika) not only in this existence but
also in many previous existences.  He was then proficient in Sanyata,
Pratisamvit (analyucal knowledge ) and Bodbisattvabhijra ( lugher
attainments  of Bodhisattvas). He was an  excellent speaker and
imparted instructions to many persons. He would continue to be the
best Dharma preacher in future and would ultumately become the
Tathagata called Dharmaprabbi  with  his Buddhaksetra called
Suvisuddha, the beings of which would live not on material food but
on pleasure ( priti ) engendered by dharma ( purity ) and dhyina
(meditation).

Bhagavin then came to know that other Mahasrivakas were also
thinking like Parna Maitriyanipucra about their future career. He
then referred o Kaundinya, Gayakasyapa, Nadikasyapa, Uruvilva-
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kasyapa, Kila, Kaloddyi, Aniruddha, Revata, Kapphina, Bakkula,
Cunda, Svagata, and such five hundred arhats and prophesied that
every one of them would in the long run become Samyaksambuddhas
with all the attendant glory. Then the five hundred arhats expressed
their regret (desana) that they were mistaken in chinking themselves
as learned, excellent and proficient in law, inwardly controlled, and
having attained nirvana,

They gave an illustration to explain thfir position. A petson out
of love tied a jewel in one corner of the cloth of his friend when
the lacter was sleeping.  The friend was not aware of this and so he
did not make any use of it even when he was in distress and was
struggling hard for his food and other necessaries of life,  Secing his
troubles, his friend drew his attention to the jewel and said that he
was foolish enough not to enquire how the jewel came into his
possession and then not having sold it and traded with the sale-proceeds
to carn money and thereby procure the necessaries of life.

The Arhats said that like the foolish man they were not aware of
the jewel, i.ec., they had taken the vow for attaining omniscience
(sarvajriatacitta) and they were merely living like the poor man seeking
arhathood only. Bhagavin consoled them saying that they must not
regret for their foolishness as he was watching their accumulation of
merits and biding the time when it would be suitable for him to
impart the higher teaching.  Now that time had arrived and he was
holding out the hope to them that all of them would become in the
long run Samyaksambuddhas.

Chapter IX

Now it is the turn of the Saiksas (those undergoing training) and
Asasksas (chose who had just become arhats) with Ananda and Rihula as
their leaders who began to think what was in store for them. Bhagavin
came to know their thoughts and said that they would also become
Samyaksambuddhas in due course. Ananda would be known as
Sigaravaradharabuddhi-vikridicabhijaa Tathigata and the name of his
Buddhaksetra would be Anavanamita Vaijayanti.

This prophecy was questioned by the newly recruited Bodhisattvas
about whom no prophecy was so far made while Ananda was being
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told that he would become a Buddha. To remove their doubts
Bhagavin announced that countless ages ago at the time of Dharma-
gaganibhyudgatarija Tathagata, Ananda along with him developed
the citta for attaining sambodhi. While he was exerting for sambodbi,
Ananda busied himself in acquiring erudition (bahusrutya).

Bhagavan then prophesied that Rihula who was his son betfore
his attainment of bodhs would become the Tathigata known as
Saptaratnapadmavikeintagimi.  He then prophesied chac all the ewo

thousand Saiksas and Asaiksas assembled there would become ultimates

ly Buddhas.

Chaptcr X

Bhagavin now turns his attenuon to the Bodhisatevayanises and
tells Bhaisajyarja bodhisactva that whoever among the Bodhisateva-
yanists will comnue to memory a single gatha or write a gatha in a
book (pustaka) and adore chat book as a Tathigata, he will become a
Buddha in duc course. A kulaputra or a kuladuhitd also will have
the same fruic 1f he or she will write a gatha from this text, not to
speak of lus or her copying the whole texe.

If a wicked person speaks ll of a dbarmabhanaka or of a
houscholder or of a recluse who preserved this text will incur much
graver sins than what he would incur 1f he spoke il of the Tachigata
in his presence.

Bhagavin then tells Bhaisajyardja bodlusateva chat, of all the
dharmaparyayas delivered by him, this text has not been able to rouse
faith in the minds of all beings. Many persons have criticised it even
in his lié—timc and it 1s apprehended that there will be more critics
after his parinirvana.

He further tells him that the kulaputras or kuladuhitds preseeving
this text will be protected and looked alter by the Buddhas. Ac
whichever spot this text will be preached, a stipa should be erected
thereon and  worshipped as a caitya as if it has been erected
on Buddha's relics. Many houscholders and recluses take to the
Bodhisattvacaryds, but those who will worship such caityas will surely

attain bodbi.
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He enjoined all kulaputras and kuladuhitas to propagate this text
full of enigmatic sayings. They should also cultivate amity (maitri)
and forbearance (ksanti) and realise the non-existence of all phenome-
nal objects (sarvasanyata).

Chapter XI

1. There appeared in the presence of Bhagavin $akyamuni a stipa
as high as the sky with a suitable circumference. It was adorned with
all the conceivable jewels, flowers, flags and festoons and gave out a
sweet smell.  Out of that stépa came out a voice saying “Excellent, O
Bhagavan Sikyamuni, well preached is this dharmaparyiya called the
Saddbarmapundarika.”

On enquiry by Mahapratibhana Bodhisattva about the cause of
the appearance of the st#pa, Bhagavin tells him that in this stiipa
exists the actual body of one substance of a Tathagata (tathagatasyat-
mabbivas tisthatyekaghanas tasysiesa stapab). Down below this
earth, there is a lokadhatu called RatnaviSuddha, of which the
Tathagata is called Prabhitaratna.  Previously when he was a
Bodhisattva he took the vow that he would not actain sambodhi until
he had heard the Saddharmapundarikasitra, Then at the time of his
parinirvana, he asked the assembled men and gods to erect a stapa of
jewels over his actual body and other stipas elsewhere out of venera-
tion for him. He further wished that stapas similar to the one
erected over his body mighe appear at all places wherever would be
preached this Saddharmapundarikasitra. He had a great regard for
this Sitra and as a resulc of this regard appeared the present stipa.

On Mahapratibhina’s expressing the desire to see the acspal body,
Bhagavin said that Prabhitaratna Tathdgata had another vow of great
consequence, viz., thac whenever this text would be preached by
Buddhas in ten directions, there his actual body should go and if the
audience of four classes expressed their wish to see the actual body,
the Buddhas must create similar bodies and show them including the
original body of his to the audience of the four classes.

When Mahipratibhana wanted to worship all those bodies,
Bhagavin issued forth a ray of light from the centre of his eyebrows
and revealed to him all the created images in the ten directions. The
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Buddhas of the ten directions also decided to go to the Saha lokadhatu
where the stdpa appeared and they all came with their disciples to the
same spot.  Sakyamuni kept suitable seats ready for their reception,
When all were comfortably seated and wanted to see the actual body
of Prabhiitaracna Tathigata, Sikyamuni opened the stipa and showed
Prabhitaratna Tathagata’s body dried and shrivelled up, seated in a
cross-legged posture on the throne, as if immersed in meditation. The
body uttered “Excellent O Sikyamuni, well preached is the Saddhar-
mapundarikasitra” (simbasanopavistah paryarikan baddhvi parisuska-
gatrah samghatitakiyo yatha samadbisamapannab). It further offered
half of his throne to Sikyamuni who also took his scat there. Then
$ikyamuni announced to his audience of the four classes chac it was
time for his parinirvana and entrusted the preservation of the Sitra to
them.

In the gathas Bhagavan said that chis Siitrinta of his was so excellent
and mericorious that even the Tachagata who had been parinirvrta for
ages had come to listen to it and then he said that the merit for
preserving this text surpassed any concetvable feacs like picking up the
Sumeru mountain and throwing 1t away, balancing the whole carth on
one’s finger nail, committing to memory thousands and thousands of
Dharma-texts or helping countless monks to attain five abbijras.

2. Bhagavan then addresses all Bodhisatevas, Gods and Asiiras and
tells them how he got the Saddbarmapundarikasiitra.

Long long ago while a Bodhisattva he was born as a king when
he took the vow of attaining sambodhi. After fulfilling the six
paramitas, he handed over the ruleeship to his son. Then he made
the proclamation that he would become the servant of any person
who would teach him the best dbarma. At thac time a hermit agreed
to teach him the same and so he served him for thousands of years
without fecling tired. At last, he received this text from him.
Sikyamuni was the king in one of his previous existences while
Devadacta was the hermit. He admitted that Devadatta was his
spiritual guide and it was for him that he acquired all cthe merics.
He prophesied that Devadatta also would become a Tathigata called
Devarija having a body and a stipa like those of Prabhitaratna
Tathagata.

6
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Then Bhagavan told the monks that whoever would listen to this

Sitra and develop faith in it would never be reborn in hell or in
animal or Yama world.

At that time Prajnakiita bodhisattva came out of the world situated
below this earth and solicited the Tathagata of his lokadhitu, Prabhi-
tatatna, to return to his own Buddhaksetra. PrajAakiita was requested
by $akyamuni to wait a little to have a talk with Bodhisattva Maiiju-
sti who came to the place from the Nagabhavana which was
down below the sea, Manjusri saluted Sikyamuni and Prabhitaratna
Tathagatas and said that he had imparted teaching to countless beings
living in the sea, Among them there were the Bodhisattvas who
adhered to Mahiyina principles while there were also the Bodhisattvas
who followed the Sravakayana formerly.

Manjusti then told Prajiakiita that he had preached this Satra in
Nigabhavana to the Nagaraja’s daughter who had taken the vow to
attain sambodhi and was accumulating merits for the same,

Sariputra then raised the question whether any female, however
energetic and exerting she might be, could become a Buddha ¢ The
daughter of the Nagarija thereupon appeared there and changed hersclf
within the twinkle of an eye into a male Bodhisateva, and then went
southwards to the Vimala lokadhitu to appear there as a Tathigata.

Chapter XII

Bhaisajyaraja and Mahidpratibhina assured  Bhagavin Sikyamuni
that they would do the needful for the preservation and propagation
of this satra after his parinirvana and that they would even propagate
with patience and perseverance among the arrogant faithless people.
The arhats, who were prophesied to be Buddhas, followed suit and said
that they would likewise preserve and propagate the Satrs in all
lokadhatus excepe Sahi lokadhiatu, of which the people were deceittul,
crooked and given to impure acts and thoughts.

Mahipajapati Gautami and Yasodhara were waiting there with
distressed mind as no  prophecy was made about them. Knowing
their thoughts, Bhagavan prophesied that both of them would become
in duc coursc dharmabbanakas and then Tathigatas. Ac this pro-
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phecy, they felt happy and promised to preserve and propagate the
Satra in all lokadhatus except the Sahi lokadhatu.

They were followed by the spiritually advanced Bodhisatevas who
had reached the non-returning (avaivarttika) stage.  They also took up
the rcsponsibility of propagating the Sitra.

Chaprer XIII

Manjusri Bodhisattva said that the Bodhisatevas had taken great
responsibility by their vow that they would preserve and propagate the
Sitra after the parinirvana of Bhagavin Sikyamuni, who agreed with
Manjuéri and said that in order to accomplish the task the Bodhisatevas
must equip themselves with four qualities.  They must be perfect in
their conduct (acara) and discrect in their spheres of movement (gocara).
They must maintain a balanced state of mind, i.c., remain at case,
unaffected by zeal or envy (swkbasthita) and lastly they must extend
the fecling of amity (maitri) to all  beings irrespective of their
inclinations.

On Maijuéri’s enquiry Bhagavin explained in detail the characteris
tics of the four actainments. By acara he nieant that the Bodhisattvas
should have self-control, patience and  perseverance; they should be
free from fear and remain dissociated from all objects, being cognizant
of their real nature. By gocara he meant that the Bodhisattvas should
avoid the company of kings, nobles and ministers, wandering ascetics,
Ajivikas, Nirgranthas, pocts, Lokiyatikas, etc. They should not have
anything to do with hunters and butchers, dancers and wrestlers, or
visit places of amusement.  They must lcave alone the Srivakayanist
except for imparting  religious discourses to them., They should
temain far away from females and houscholders and only for teaching
them, they might approach them with extreme caution.  Lastly,
they must realise within themselves the non-cxistence  of phenomenal
objects and the truc nature of reality, which, he said, was fixed,
immutable like 4kisa, unoriginated, neither constituted nor unconsti-
tuted and so forch. By sukbasthita, he meant that the Bodhisactvas
must maintain an even state of mind when he would be preaching
the dbarma. They must not disparage the Sravakayanists nor
the adherents of other faiths. They must not show either
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zealousness or aversion towards his auditors. At the time of deli-
vering discourses they must cleanse their body, put on clean robes
and sit on a comfortable high seat and then preach the dbarma in an
attractive manner, Should anyone put queries, they must answer
them clearly and never show weariness. They must also be free from
deceitful ways and means, free from envy, and never tell the other
Bodhisattvayanists or Sravakayanists or Pratyekabuddhayanists that they
were still far from the goal of sambodbi for lack of necessary attain-
ments. They must not be involved in quarrels. They were to look
upon all Tathagatas as their fathers and upon all Bodhisattvas as their
teachers. By maitrivibara he meant that the Bodhisatevas should
remain far away from recluses and houscholders but at the same time
develop a feeling of amity towards them. They must help them to
discard their lack of faith in Buddha’s enigmatic sayings and to exert
for attaining sambodhi. Armed with such attainments, the Bodhisattvas
would undoubtedly get a hearing from all persons, from the kings and
nobles to ordinary houscholders, who would flock to them for listening
to the religious discourses.

Bhagavan closed his talk wich a parable which is as follows: —A
king finds that his warriors ousted the enemies and established his
rulership over a territory. He then gives to his warriors ample
rewards some of which may be very cxpensive but he never pares
with his crown. When a Buddha finds that his disciples have
destroyed the cvil forces of Mara, gives  them as reward not only
several excellent Siitras but also his crown, i.c., the present Siitra,
Saddbarmapundarika.

This is followed by a long list of merits that will accrue to a being

who will read, preserve and propagate this Sitra.

Chapter  XIV

Several Bodhisattvas approached Bhagavin and said that they could
undertake the propagation of this Satra after lus parinirvana. Atc
this Bhagavan told them that it would be superfluous as already
incalculable Bodhisatevas had  taken up this task particularly those
who were denizens of the Akisa-dhitu underneath the Sahi lokadhitu.

All the Bodhisattvas of the world below the earth (vide Chap. XI)
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appeared there and paid ctheir respects to the Maharatnastipa of
Prabhiitaratna Tathagata, to Sakyamuni Tathigaca as also to the
Tathdgatas of other lokadhitus who were created by Sikyamuni and
kept seated all around on lotus thrones. They had four leaders
called Visista-caritra, Ananta-caritra, ViSuddha-ciritra and Supracisthita-
caritta.  After they had offered their grectings, Bhagavin rtold
them that he was constantly engaged in instructing the Bodhisatevas as
well as monks of the Srivaka and Pratyekabuddha Yinas how to attain
bodhi. He was eulogised by the Bodhisattvas for such noble work.

Maitreya Bodhisattva as also the Bodhisatevas who accompanied
the created Buddhas of other lokadhitus all seated on lotus thrones
expressed their amazement at the sight of countess Bodhisattvas
issuing from the space underneath this Sahi Lokadhitu. Bhagavin told
them that he had imparted training to these Bodhisattvas who were
continuously engaged in studies and concentration of thoughts and
who avoided contact with worldly objects, applied energy and  were
fond of solitude,

Maitreya then said that he had faich in Buddha’s capacity
to convert countless beings, but there might be doubt in the minds
of persons who had just been admutted into one of the Yanas about
the possibility of Sikyamuni’s converting so many countless beings
within the short span of forty years after his attainment of bodhbi at
Gaya, and therefore Bhagavin should remove all such possibilitics of

doubes.  In the following chapter Bhagavin gave hus reply.

Chapter XV

As a sequel to the question raised by Maitreya in the previous
chapter, Bhagavin Sikyamuni now tells the assemblage of Bodhisattvas
that they must not think that he attained bodbi at Gaya. In fact,
he attained sambodhi millions of millions of aeons ago and had been
preaching the dharma in all lokadhitus including this Saha lokadhatu.
It was he who had created Dipankara and other Buddhas and as a
matter of expedient he made them deliver discourses and attain
parinirvana and this he did in a way just to suit the mental condi-
tions of beings who were likely to be benefited by that form of
teaching. He himself appeared as $akyamuni and told the beings
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that he was born in this world and when a youth he retired from
household life and attained sambodhi. If he had told them he had
become a Buddha millions of years ago, it would not have the
desirable effect on the minds of the people. But sull he did not
utter a lic because a Tathigata viewed the universe as without
origin or decay, without rebirth or parinirvana, neither existing nor
non-existing, neither true nor untrue, neither the same nor different.
A Tathagata's ifichoint is completely different from that of an
average being and he does not tell a lic when he takes to various
expedients to teach the Truth to beings having different conduct,
aspirations and notions. In short, the length of life of a Tathagata
is unlimited. He has no parinirvana though he makes a show of
the same.  He has to take recourse to such ways and means in order
to educate the uncducated beings of the world according to their
individual capacity and therefore those should not be regarded as

deception played by the Tathigatas.

This is followed by a parable which is as follows: —A very learned
and distinguished physician who was away from home for a long
time finds on his return that his sons have been suffering from
various ailments.  On his atrival his sons feel happy and ask their
father to cure them. The physician father also gives them suitable
medicines. Those of the sons whose sense-organs were in a normal
state took the medicines and got themselves cured while those whose
sensc-organs were not in a normal state declined to take the medicines
and so could not get themsclves cured. In order to cure the latter,
the physician father retired to a forest and circulated therefrom the
false news that he was ill and dead. The sons who were still
suffering from illness became repentant.  Their sense-organs became
normal gradually and then they took the medicines and got
themselves cured.  When they were all in good health, their father
reappeared before them. Now the question is whether the father
uttered a lie.  The kulaputras said that it was not really telling a
lie but taking recourse to an expedient. Bhagavan then told them that
the show of his parinirvins was also an expedient and so he was not

guiley of telling a falschood,
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Chapter  XVI

Bhagavan referred to the previous chapter dealing with the
unlimited length of life of a Tathigata and said that those Bodhisactvas
who listened to it earned great merits such as faich in cthe non.
origination of phenomenal objects,  acquisition of magical spells
(dbaranis), eloquency without any attachment, power of rolling the
wheel of law and attainment of sambodbs after a few more rebirths,
which might range from one to eight. At this tme flowers, valuable
cloths, jewels, etc. were showered upon them as also upon Sikyamuni
and Prabhitaratcna  Tathigatas who were seated together on one
throne (see ch. XI).

He further told Maitreya Bodhisattva that any being who developed
faith even for a moment in the discourse on the length of life of a
Tathigata earned much more merit than the fulfilment of the five out
of the six paramitas (1.e. excepting the Prajna-paramita).

Again those who were going to propagate this particular  discourse
would earn merit leading to Buddhahood and those who had already
acquired firm faich in the teaching about the Tathagata’s length of hife
would be able to visualise Bhagavin while preaching at Grdhrakga
mountain, surrounded by the Bodlusattvas and Srivakas.

Those beings who would not decry the discourse and endorse it
and then carry the text on their shoulders with a view to propagate it
would earn much more merit than erecting stipas, building monasteries
or making gifts to the Buddhas. This work of propagation of this
particular  discourse would assure them the acquisition of Buddha-

knowledge. They were destined to go to the Bodhi tree and become
Buddhas.

Chapter XVII

Maitreya Bodhisateva enquired of Bhagavan about the merit chat
would be acquired by a person who, aftcr listening to this Sitra,
expressed his appreciation of the same. Bhagavan replied that the
merit would far surpass that acquired by a person who by gifts made
happy all beings of the six types of existences of the world, or by the
gift of dbarma led beings to all the fruits of sanctification sought by
the Sravakayanists. This merit would accrue to him even if he expressed
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appreciation of only one gathd of this text. If a person goes to a
monastery and listens to the preaching of this Sitra even for a moment,
he would in his future existences obtain all the conceivable wealth and
happiness. If a person simply advises another to listen to this Sitra
he would thereby be reborn as a beautitul person without any defective
limb or features, \

Chapter XVIII

Bhagavan tells Satatasamitabhiyukta Bodhisattva that one who will
presetve, recite, write or propagate this Sitra will acquire extraordinary
organs of sense. His physical eyes will be so good that he will
visualise the whole universe. His ears will be so keen that he will
listen to all sounds, human, non-human, or divine. His nose will be
so sharp that he will perceive all kinds of smell, good or bad, gross or
subtle, near or distant, carthly or divine. His tongue will be so
sensitive that whatever food is put on it, it will become divine, the
sound produced with the aid of his tongue will appear extremely
melodious and attract men and gods to his preaching. His body will
be immaculate with the skin-colour like Vaidaryamani and his ap-
pearance ‘will charm all beings from the lowest to the highest. His
mind will become so subtle and alert that whatever he will hear and
learn once he will be able to explain the same in multifarious ways.
These are all the merits which accrue to a Dharmabbanaka preaching

the Satra.

Chapter XIX

Bhagavin informs Mahisthamapripra Bodhisattva that it 1s not
possible to recount the demerits of a person who may discard or dis-
parage this Sitra, Those who will preserve and propagate this Satra
will have extraordinaty sensc-organs as described in the previous
chapter.

There were formerly many Tathigatas with the name Bhisma-
garjitevararaja, who preached to the Sravakas the four Aryasatyas
and the formulae of Pratityasamutpida while to the Bodhisattvas the
six pargmitas leading to Sambodhi with Tathagata-knowledge. Ac the
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time of the fiest Bhismagarjite$vararija Tathigata, there was a Bodhi-
sattva called Sadaparibhita who used to approach every monk ot nun,
layman or laywoman, and tell him or her ““I am not going to give
you any direction (naham yusmikam paribbavimi). You are free to
do anything but I would appeal to you to take to the Bodhisattva
practices so that you may ultimately become Sambuddhas.”  Some of
those who were thus addressed got angry and hurled abuses on him
and even threw stones at him but che Bodhisaceva bare all chese wich
patience and never had any grudge aganst any one of them. He was,
however, nicknamed by the monks and nuns as ‘Sadiparibhica’.  This
Bodhisattva at the time of his passing away from this world heard a
Tathigata’s voice out of the sky delivering the Saddbarmapundarikasitra
as also the merits of preserving and propagating the Satra.  He
thereupon delayed the wme of his death and lived long to propagate
the Sitra. When he became endowed with the higher spirieual powers,
the monks and nuns who used to revile him began to show  respects
and become his followers.  He propagated the Satra for a very long
time and ultimately became a Buddha.  This Bodhisateva was none
clse but Sikyamunt in onc of his previous existences, and the monks
and nuns who reviled him after passing chrough  the sullerings ot
many hellish existences have become now monks and nuns and Bodhi-
sattvas.

Chapter XX

The Bodhisatevas, who issued out of the Akitadhitu under this
world and whose leader was Vidistaciritra as also the Bodhisatevas
whose leader was Madjusc (see ch. XIV), declared that they would
preserve and propagate this Sitra after the parinirvana of Bhagavin.
On listening to these resolutions of the Bodhisattvas, Sikyamuni
scated along with Prabhiitaratna Tathigata i the same throne placed
in the Maharatnastipa (sec above ch. xi) smiled and stretched out
theic tongues which gave out rays of light enveloping the universe
and after thousands of ycars withdrew the same, and coughed for a
moment. The sound of the cough shook the universe and apprised
their presence to all beings who looked up to them with reverence. At
that time, a voice from the sky proclaimed that Sakyamuni would
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deliver the Saddharmapundarikasitra at Sahi lokadhatu and asked
them to offer salutations to both the Buddhas, Prabhitaratna and
$akyamuni. Then $akyamuni told the Bodhisattvas that it would not
be possible for him to recount all the merics of preserving and propaga-
ting this Satra. He would however impress upon them that at
whatever spat this Sitra would be recited or written in book form,
there should be erected a Caitya as if in honour of a Tathagata.

Chapter XXI

On enquity of Bhaisajyardja Bodhisattva about the merits of
preserving and propagating this Sitra, Bhagavin told him that the
merits of preserving and propagating even one gatha of this Sitra
would surpass the merits acquired by worshipping thousands of
Tathagatas. Bhaisajyardja thereupon said that he would give a
dbarani (magical spell) for the protection of the person preserving
the Satra. He then reproduced a dharani which was uttered by
previous Buddhas.

Bhaisajyaraja was followed by another Bodhisattva called Pradana-
Siira, who reproduced another dharani. He was followed by Vaisravana
Mahardja with a third dbarani.  The fourth was given by Virudhaka
Mahiraja and the fifth by a number of Raksasis and all of them
promised to protect the preachers of this Sidtra from any harm
or injury to their person.

Chapter XXII

Naksatrarajasamkusumitabhijna  Bodhisattva solicited Bhagavin to
narrate some of the accomplishments (caryas) of Bhaisajyardja
Bodhisattva for the edification of himself as well as of countless other
beings.

Long long ago there was a Buddha called Candrasiiryavimala-
prabhasasei, At that time there was a session of Bodhisattvas as well as
of Sravakas. Many gods came there with musical instruments to
offer their adoration. In that assembly the above named Buddha
delivered the Seddbarmapundarikasiitra specially for the Bodhisattva
called Sarvasattvapriyadarfana. The people of those ages lived very
long. For several years Sarvasattvapriyadarfana Bodhisattva practised
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rigorous ascetic practices (duskaracarys) and then for many years he
walked to and fro in the circumambulating corridor and he applicd his
energy for spiritual advancement and lastly for several years he prac-
tised the meditation called Sarvarapasamdariana. He fele happy at the
thought that the text Saddharmapundarikasiitra helped him in attain-
ing perfection in that meditation. So he made up his mind to wor-
ship both the Tathagata and the Satra. Then it struck the Bodhisattva
that he would like to show his reverence to the Tathigata and the
Sitra not merely by performing miracles but by immolating himself,
and so he swallowed a chemical known as Agaru-turuska-kunduraka
and drank Campaka oil. Then he had his body wrapped in cloth
which was soaked in oil, and then by a firm resolution he produced
fire which burnt his body. This sacrifice of his own body drew
acclamations from all Buddhas who regarded it as the highest form of
worship that could be offered by a living being.

This Bodhisattva reappeared as the self-born (anpapadaka) son of
king Vimaladatta. Immediately after birth he told his parents that
he would go to Candrasiiryavimalaprabhisasri Buddha to worship
him and he went there miraculously. He was glad to find that the
Buddha had not yet entered into parinirvana. The Buddha however
on meeting him asked him to make necessary preparations for his
parinirvina, entrusted to him the care of his countless disciples and
enjoined him to erect a stiipa over his relics.  The Bodhisattva com-
plied with his wishes and offered worship to the magnificent stiipa
buile by him by offering his two hands as buening incense.  (cf
Samadhirajasitra, Chap. xxxiii). His disciples were shocked at this
sacrifice but they were consoled when they found that the Bodhisateva
had regained his former hands by an act of truth.  This Bodhisattva
was none else than the Bhaisajyardja Bodhisattva in one of his former
existences.

After recounting the extraordnary merits of such a sacrifice for
the worship of the stipa, the text says that even that merit is sur-
passed by onec who preserves and propagates one stanza of this
text. Then there is a number of similes establishing that this text
contains the highest of all the teachings of the Buddhas (tathagata-
bbasitanim satrantanam rija mirdbapriptab), and there is no end of
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merit if one writes and preserves it. Even if one listens to this
chapter on the previous existence of Bhaisajyardja he would earn the
same merit.

Chapter XXIII

A ray of light issued forth from the middle of the eyebrows of
Bhagavin $akyamunt and illumined the lokadhitu called Vairocana-
rasmipratimandita, of which the presiding Buddha was Kamaladala-
vimala-naksatrarijasamkusumitabhijia.  In this lokadhitu dwelc
Gadgadasvara Bodhisattva, who struck by the ray of light wanted to go
to Sikyamuni to offer his worship.  The Bodhisattva was forewarned
by his presiding Buddha that he must not think of Sakyamuni and
his Buddhaksetra as in any way inferior to himself or his Buddhaksetra
though the beings and things of that Buddhaksetra were not as nice and
great as those of his.  The Bodhisattva with his companions then went
to Saha lokadhatu and was provided with necessary lotus scats causing
surprise and curiosity to Mafjusri and Padmasei Bodhisactvas. Gadga-
dasvara Bodhisattva after exchanging usual greetings with Sikyamuni
exprgssed his desire to see the Prabhiitaratna Tachagata in the parinir-
vrta stage. He was complimented by Prabhicaracna Tathigata saying
that he did well by coming over to Sikyamuni to listen to the
Saddbharmapundarika.

On enquiry of Padmasri Bodhisattva about the past merits of
Gadgadasvara Bodhisattva, Sikyamuni said that he gave many valuable
gifts to Meghadundubhisvararja Tathigata in one of his former
existences and that he assumed forms of diffcrent classes of beings,
e.g., of a pod, an animal, a human being and so forth and preached
the Saddharmapundarika to the different classes of beings by making
them feel that he was one of them. This he could do as he had
attained the Samidhi called  Sarvaripasamdariana.  After worshipping
Sikyamuni and the stipa of Prabhataratna Tathagata, Gadgadasvara
Bodhisattva returned with his companions to his own Buddhaksetra.

Chapter  XXIV

Thus chapter dilates on the merits of invoking Avalokitesvara also
called Samantamukha Bodhisateva. It says that if any one remembers
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or salutes or utters the words “Namo namas tasmai Abbayamdaday
Avalokitesvaraya bodbisattvaya mahasattvaya”, he will be saved from
all his misery, be it due to fire, water, shipwreck, punishment of
death, imprisonment with iron chains, high way robbery, or moral
impurities like attachment, hatred or delusion. By saluting the
Bodhisattva, a childless woman obtains a healthy beautiful child and
a person earns more merit than by worshipping countless Buddhas.

On enquiry of Aksayamati Bodhisattva about Avalokitesvara’s
ways of doing good to beings in the Sahi lokadhitu, Bhagavan
says that he assumes the form of a Buddha or Bodhisattva or
Pratyckabuddha, Srivaka, Brahmi god, Sakra, Yaksa, Bribmana,
Senipati, and so forth in accordance with the class of beings to
which he wanted to impart his teachings.  Aksayamati Bodhisattva 1s
so pleased to hear this that he gives away his jewelled necklace and
valuable clothes to the Avalokitesvara Bodhisateva who accepts them
and divides them into two portions, giving one to Bhagavin Sikyamuni
and the other to Prabhiitaratna Tachigata. At the end of this chapter,
Dharanidhara Bodhisateva said  that anyone who  will listen to thus

chapter of this Saddharmapundarika will also carn greac meri.

Chapter XXV

Long long ago there was a Tathigata called  Jaladbaragarjitaghosa-
susvaranaksatrardja-samkusumitibhiyiia and his buddhaksetra was called
Vairocanaraimi-pratimandita.  One of s disciples was the king
Sublmvyﬁlm whose queen was Vimaladawa. He had two sons
Vimalagatbha and Vimalanetra. Both of them were very learned,
wisc and endowed with muraculous powers.  They perfected them-
sclves in seven paramitas (wpayakausalyaparamita being the additional
onc), in four brabmavibaras and in thirtyseven bodhipaksikadharmas
and 10 many samadbis.

Both the sons approached their mother for permission to approach
the Jaladharagarjita Tathagata to listen to the Saddbarmapundarika,
which was being delivered by him. They were told by their mother
that cheir father would not approve of it as he was a follower of
Brahmanism but if they could show some miracles to their father then
he might change his mind. Thereupon, they showed such miracles
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that their father was struck not only with wonder but also wished to
accompany them to see the Tathagata, their teacher. Then the two
sons approached their mother and obtained her permission to take
ordination from the Tathagata. All the four went to the Tathagata to
listen to the Saddharmapundarikasitra and being impressed by his
teachings, the king gave the crown to his younger brother and took
ordination along with his queen and sons. The king admitted that
his two sons were really his spiricual preceptors.

The Tathigata then announces that the two sons will preserve
tor ages the Saddharmapundarikasistra and will propagate it. Then
the king Subhavyiiha paid encomiums to the Tathagata and declared
that henceforth he would control his mental faculties and be a true
follower of the Tathagata, He and his queen then offered to the
Tathigata all cheir jewelleries which formsd a pinnacled hut, over
which were placed many valuable clothes to serve as the seat of many
Buddha images. The Tathagata then prophesied that the king in
the long run would become a Tathigata called Silendrarija.

The king was none else but Padmasei Bodhisactva and the queen
was Vairocanapratimanditadhvajarija Bodhisattva and the two sons
were Bhaisajyaraji and Bhaisajyasamudgata Bodhisattva in one of their
former existences.

Chapter XXVI

Samantabhadra  Bodhisateva with a large following came from the
Buddhaksetra of Tejobhyudgatarija Tathigata to the Sahi lokadhitu
to listen to the preaching of the Saddharmapundarika by Sikyamuni,
The Bodhisattvas were told that they must be quick in memorising
as the texc was onc and the same without a break. Incidentally
Sikyamuni spoke about women saying that they must acquire four
qualities to qualify themselves for memorising the Sitra.

Samantabhadra took the vow that he would protect those who
would preserve and propagate the Satra, pacticulacly the dharma-
bbapakas when they would be engaged in medicational exercises in
the circumambulating corridor and should they miss any line or
passage, he would put the same in their memory. He would approach
them after taking the form of Sarvasatevapriyadarsana bodhisattva,
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encourage them to preserve the Sitra and give a magical spell for
their protection,

As far as its propagation in Jambudvipa was concerned he took
the full responsibility and one might take it for granted that it was
due to the efforts of Samantabhadra alone that the Sitrs had been
preserved and propagated in Jambudvipa. He then enumerated a
list of merits which a person would acquire by reading, writing and
propagating this Satra.

For his noble resolution for protecting the dbarmabhanakas, he
was praised by Bhagavin Sikyamuni who further announced that
any person who would remember the name of Samantabhadra would
be earning the same merit as thac of visuahising Sikyamuni Tathagata.

Sikyamuni then entrusted the care of the Satrinta to Samanta.
bhadra and his companions and expressed his beliet that the Bodhi-
satevas would not take interest in any heretical faich, or in any
worldly affair and that they would preserve this Satrinta by writing
or memorising it.  Those who would perform this task would get
frece from actachment, hatred and delusion and other impuritics.
Sikyamuni then expatiated on the many virtues of a dharmabhinaka
and said that any one speaking ill of the dbarmabbanakas would be

subject to many afflictions.

Chapter XXVII

Sikyamuni then addressed the assembled Bodhisattvas with these
words ““I bequeath to you, [ leave in your hands this Samyaksambodhi
and | trust you will propagate the same widely.  You will preserve
this text and deliver to several others in future and thus be the donor of
Buddha-knowledge”. The Bodhisattvas bowed down in decp reverence
and declared that chey would carry out his bidding. Bhagavan
Sikyamuni then requested the Bodhisattvas to return to their own
abodes in their Buddhaksetras and replaced the stipa of Tathigata
Prabhitaratra  at its original site. Then bodhisattvas headed by
ViSistacaritra who issued forth from the sphere under this world
praised Sikyamuni for these last words of his.
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varjayitva |
Bala sahaya p...[iJtva[a]ryyebhi samsargaratih samahitah ¥
M. 35 Viksepacittam ca vivarjayitva ekiagracitti vanakantaresu |
dhydyanti varsini sahasrakoti ddhyanebhi te prasthita-
agrabodhim ¥
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khidyam ca peyam ca-s-tathaiva bhojyam gilana-bhaisa-
jyo bahi anantam ¥
M. 37 Vastrini kotidata te dada[nt]i s[aha]srakotisatamilya
kecit |
Anarghapriptadca dadanti vastrd sadisyasam[gh]Jina
Ji[nd]na samukham i
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40 Dadanti dani-m-idam evaripam vividham vicitrani ca
harsa... |
...ca bodhiya bhavanti utsuki dinena te prasthita
agrabodhim
41 Dharma ca keci pravadanti $inte dretantahetiinayutana
karanaih
Defenti pra[na]nayutana kotindm jiidnena te pristhita
agrabodhim 1
42 Ni[r]i-mana dvaya pravrttdh [kha?] gasiadréa sada |
Anopalipta sugatasya putri prajiidya te prasthita
agrabodhim 1l
43 Bhiyaéca padyamyaha Manyughosi parinirvrtanam
sugatina édsane |
Upapanna tebhi kadu (?) bodhisatva karonti satkira
jinasya dhatu[su] 1
44 Stipani pasyami sahasrakofaya anantakani yatha
Gangavalikih 1
Yebhi sadid mamita ksetra[klo[ti] yo ye karitastebhi
jindtmajebhih u
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M. 45 Ratnana saptdna vidista ucchr(a]h sahasra pafica pari-
piirnayojandh |
...ya sahasraparinahavanta chatradhvajastesu sahaer_a-
pirnpah 1)

M. 46 Savejayantah sada obhama...[gha] n{asamudgebhi-
rananta |
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ksaraktasaih Il
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M. 51 Catvar’ime parisa uddgracitta tva caiva preksanti
mamam ca bhiyam |
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. pramuktah
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* M. Atha khalu Manyuériy[a]m(P) kumiarakabhita Maitreyam
bodhisa[tvam]...[ma]hdsatvam sarvbavan[ta]m ca tam bodhisatva-
ganam am[am]t[ra] yati sma mahidharmadravanasamkathyam idam
kulaputrd tathigatasya abhipretapm mahadharmavarga abhipravar-
gsanam ca maha...pkha @apiranam ca mahddharmadundubhisam
pravidanam ca mahddharmanirde$am...mama kulaputra akkhyayati.
yathd ca vayd pirvbakinam samyaksambuddhanam idam evaripa
pirvbanimittam drgtam abhiigi tesam api tathagatinad pirvbakana
m imina raémipramumcandvabhdsena evam jan...[dmi ma]ha-
[dharma)éravanasamkatthyam karttum abhipretah mahddharma
éravana samkathyam  érivayitukamistathagatarhatdh  samyak
sambuddhd idam evarupam nimittaip priaduskaronti tat kasya hetoh
sarv[ba]lokavipratyanlyam dharma[m] ér...[dvay]i[tu]kam...[tatha]
..myaksambuddha idam evaripa mahapratiharyyaraémipramum-
cana avabhasapirvbanimittam dardayati.
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* M. Anusmaramyaham kulaputrd atite...yai kalpe (?) acintike
ap...parena paratarepa yad asmi Candrasiyapradipo (?) nama
tathagatorhasamyaksambuddho loke udupadi vidydcaranasampaunah
sugato lo[ka]...[ru]sadamyasarathih &asta de...vam so dharmam
dedayati @adikalyinam madhyakalyanam paryyavasinakalydnam
sarttha savyajanam kevalam paripirpam pariéuddham gharyya-
vaditam(?) brahmac...samprakadayati...yad idam  éravakandm
c...prayuktam pmgltyasumutpadnprnv;ttin dharmam dedayati sma
jatijaramarana-éokadalyaparidevaduahkhadaurmanasyaupiyisau sa-
mati kkramayam nirvbanaparyyavasinam bodhisatvindm caiva
mahésatva...tpa...tisam[prajyukii[m] anuttaram samyaksaibodhim
araddhva sarvbajiiajianaparyyavasindyimndharmam deéayati sma.
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* M. Tasya ca puna[h] kulaputrasCandrasiryyapradipasya tatha-
gatasyarhatah samyaksambuddhasya parena Saryyapradi[po caiva
bima] tathagato-m-abhisi. tasyapi Candrasiryyapradipasya tatha-
gatasya parepa paratarena Candrasiryyapradipo caiva nama
tathagato-m-abhisi, iti hi Ajita et[e]na...yyapradipanam tatha-
gatanim ekavamadheydnamekakulagautranam yad idamm Bharadvi-
jad(P) autrdanam vidati tathig...srdni-m-abhisi. tatra Ajita tesam
vidatindm tathagatasahasrapamn...r......ko abhiisi...pagcimakasca so
pi Candrasiryyapradipo caiva niama tathagato-m-abhisi araha
samyaksambuddho vidydcaranasampuunah  sugato lo[kavi]da
snuttarah purusadimyasarthilh 4asta devandm ca manugydnim ca
buddho bhagavam sopi dharmam dedayati ddikalyanam madhya-
kalydinam paryyavasinakalydnam sirtthasavyamjanam kevalam
paripi...paryyavadatam brahmacaryyam samprakd dayati sma yad
idap éradvakdnam caiva caturdryyasatyasamprayuktam ‘praditya-

. samutpadapravrttih dharma dedayati sma jatijardmarageéokapari-

~“d[eva]duhkha.........samhtikkramﬁyam bodhisatvanam caiva maha.

satvindm saipiramitapratisamyukta anmttaram samyak sambodhjm
draddhvam sarvbajfiajlidnaparyyavasanayam dharmam deéayati smu.
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* M. Tasya ca puna Ajita [tath]dgatasya arahato samyaksam-
buddhasya Ca[odra]siryyapradipasya bhagavatah purvbe kumarake-
bhiitasya anabhiniskranta...agtau putrd abhigi tady... . MgtirnnGma
rijakumarah Sumatidca nama rdjakumara Ananwm tidca néma
rajakumara Ratna...jakumira Videgamati...ma rdjakumérah Vimati-
sa...d...at...rajakuméra......samatiéca nima rajaku.. .Dharmamatidos,
nima rajakumara tesd kho puna...tasya bhagavatah putrdn [vipu] i&
rddhi abhisi ekamek......ca[tva]r......dv[i]p...paribhoga...tatra caiva
rijatvam ka...yinsu. te tad bhagavantam abhinigkkrintam viditvg.
an...paribhogam osiritva vivalrja]yitva tam bhagavantamp anupls
vrajitda sarvbe ca anuttarardyim aamyaksambq(dhi] yi sampriat 4
abhiisi dharmabhanka ca abhiisi sadd brahmagari hehubuddhs o
sa]haer...mald ca te rajakumprd ahhagi.

1 J. oqﬁ‘o ’ : 2 B.om .‘
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* M. Tena ca Ajita samayena so bhagavam Candrasiiryya-
pradipo MahdnirdeSam nima dharmaparyyayam sitram vaitulyam
bodhisatvotpadam sarvbabuddhaparigraham bhasitvi.....................
smhn yeva ksane tasmim laye tasmim yeva muhirtte tasmimn yeva
parisdydm tasmim yeva dharmisane paryyankam bandhitva Ananta-
nirdefapratisgthinam nama samai............ jamanena kiyena sthitena
anifijapraptena cetasd® samanantarasamipannasya ca tasya bhaga-
vato mahapuspavarsam abhipravarsit mandaravamahiamandarava-
mamjisakam divyana tad bhagavantam abhiprakiraman. sarvbivan-
tidca tamscatvirah parigisarvbavanta ca tadbuddhaksetra sadvikiram
prakampitam abhisit sampracalitam tena ca samayena tasmim caiva
parig[ayam bhi]ksuno(?) yava upasikda devanigayaksa yiva manusya
rajino mondaliki yiava cakkravartti saparivird sarvbe tam bhaga-

vantam avalokayisu a......... [décaryapri]pta obhilyapriapti tasya ca
bhagavatah samidhisamipannasya abhi.................. koéato ekarasmi
nidcariti tasya ca ekarasmiya nifcaritiya astidasa buddhaksetra-
sahasrdni prabhayd-m-anubhasita-m-abhisi. suparisphutani ca tani
buddhaksetranam samdréyi......

* M. Ajita etarahi etani buddhaksetrani samdréyanti. tenam-
jita(P) Ajita samayena tasya bhagavata vidati bodhisatvakotyo sa-
manubaddhd abhisi tasmim parisaiyaim dharmasravaniay ..... [a]bhasi.
tenam cinta(?) Ajita samayena te bodhisatviR mahasatvi adcarya-

ripta abhigi adbhutapripta kautthalapraptah raémi avabhasitam
Pokam drstvi,

1 '1‘ib.“9"_, 1. 6: E"&éﬁ&'ﬁ 3& &Yy P57 §ARAR =7
2 B.oxxr ~ ~ >






























































































































































































































































































































































































































































































































































































































































































































































































































































































































































































